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PREFATORY NOTE 

Tms little book contains more fact than comment, 
because the departure from the ordinary handling 
of the subject of Primitive Religion which it makes 
demands that the presentment of eiddence shall 
precede theories of Origins. 

The interconnection between subordinate parts 
and the main theme has rendered it impossibte to 
avoid here and there crossing the margins of areas 
which wiU come under survey in other volumes 
of this series. 

E. C. 




CONTENTS 



Bionov 

1. Pbbhuman Kt.kmtbwts IK Rbuoiok • 
' 2. Braxet in Akdcaii and Man 
3. Man in thb MAxnra .... 

4. ANIBfAL AND HUMAN FBTOHOLOOT • 

5. Naturambm; or, Oonobfteon or Powkb 

SVXBYWHBBB . • • • • 

^. Anhobm; ob, Oonobftion ow Spibit 

SVSRTWHKBIB 

7. Thbobibs 07 thb Natdbs 07 Sfibxc 

8. Sfibitb in Inanimaxb Tbxnqs . 

9. Feab a Oonbtant Eubmbnt in Animism 

10. Absbnob ow Sbqxtbncb in thb Objects of 

WOBSHIP . 

11. Absbntbb Qods 

12. Malbiiobnt Sfibits .... 

13. Evolution ov Idba of BenbvoiiBNt Qods : 



Eabtk-Moibbb 



f 



11 
19 



24 

26 
35 
42 
44 

61 
64 

69 
63 




CONTENTS 

Sionov PA0X 

14. Trbb and Animai, Wobship ... 71 

15. Stonb Wobship 78 

16. Wateb Wobship 82 

17. DsmoATiON AiffD Wobship op Akcestobs . 85 

BlBUOOBAPHY 100 



8 



ANIMISM 



^ p^ iNanartiote on ^* Democracy aad Be- 

haaaa action," in the Ninekenih OerUury of 

In Ai»il, 1906, Mr. John Morley remarks 

RtlVoii. ^j^^ « ji ^^ want a platitude, there 

is nothing like a defibtdtion. Perhaps most 
definitions hai^ between platitude and para- 
dox. There are said to be ten thousand 
d^nitions of Religion.'' One of these is sup- 
plied by Parsmi Thwaokum in Tarn Jones. 
" When I mention religion, I mean the Chris- 
tian religion, and not only the CSiristian religicm, 
but the Ptotestant religion, and not only the 
Protestant religion, but the CShurch ci Eng- 
land.'' ThBkt easy-going cleric eoqpressed what is 
in tiie minds of the majority of people when the 
word '* religion" is used. He lived before the 
birth of the science of comparative theology; 
those who have applied its methods and profited 




ANIMISM 

by its results can pass in larger sympathy from 
specific creeds to partake of the universal spirit 
which every creed strives to embody. 

To have done this is to have grasped the dis- 
tinction between Religion and Theology, h&tmmmk 
what is fnndanifintal jmd what is accidental, 
%etw««i ^ wMoh is one in essence and abida^ 
and that which is manifold and fleeting. For 
religion was before all thedicgies, which are but 
concrete and pa^rtiEd aspects of it. It is before 
them aU, beung bom of the emotions ; and un- 
/flSeoted by them all, being independent of re- 
adjustments of creeds and dogmas. In that 
storehouse of fact and suggestion, Primitive 
CnUure, Dr. Tyior remarks that ^' no religion lies 
in utter isolation from the rest, and the thoughts 
and principles of modem Christianity are attached 
to intellectual clues which run back thro^h far 
pre-C!hristian ages to the v^^ry origin of human 
civilisatioa, perhaps «ven of human existence." ^ 
O&b object <rf the present brief treatise is to pur- 
sue those clues still farther back, even beyond 
the human to the pre-human in the life-history 
of our globe. For nearly erery book on the 
Origin of Religion assumes a non-religious stage 

* VoL !• p. 42L 
ID 
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^^^^^wum Ts akhcal AND man 

^^ ^ M pibc«dBl9g a xdigioiis stage in man's develop- 

]^a^^ iBan(f of tibem asBome what are now 

-^ iOQMiiito to be leoondaiy stages as sole and primaiy. 

MM^ 00 far as apinroadi to solution of tlie 

fito^b^^ have not trav- 

■ ^l*y«^ period. «Ki have looked 

. Ipr MMMiiiiy of ideas wh^ 

.popffibie*^ ^ 7 Mliovey 'Bay^ Icr* £[o{»in8 in niB 
-fe^la-. o/^*.. "t^ all inter^Uo^ of 
n^^ idiidi start from the asBamption that 
^itidifimi, Miimal-worahip, natuie-worship, or 
«nee<it<XMrondiip was a ptimitiTe form from which 
tMt&tet ioaxa were derived, are destined to be 
oiviBrtfarowii. The earliest beliefs were a jmnble of 
ideas, audit was long bdfore the ^ments of &e 
&kmBA hamABji mSpom were discriminated." 



8. Arala The inqniiy will take ns along the 
j^ lines of continuous organic develop* 

aai Maa. ment, bringing into view the unbroken 
connection between animal and human psychology 
IDie descent of man and his fellow-mammals, as 
^^%rii^ iiixDgsbdow these, &t^ a common 
ances^, is demonstrated to the satisfaction of 
every competent alithorily. But in many minds 
there lingers the dd Adam of bias which would 

XI 
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ANIMISM 

limit that descent to man's bodily structure, and 
which refuses to admit that the mental differ- 
ences between him and other animals are differ- 
ences only of degree, and not of kind. This re- 
luctance will vanish only when preconceived 
notions of the soul or spirit as a special human 
endowment are dispelled. And this will follow 
when knowledge of the fundamentally identical 
nature of the apparatus of the mind in man and 
brute is acquired. Let us summarize the facts 
about that apparatus, with which alone we are 
here concerned. For we know nothing of mind 
apart from matter, or of matter apart from mind ; 
and how the passage is effected from the nerve- 
cells to consciousness in animals and in man re- 
mains a mystery. But we know that advance in 
intelligence proceeds pari passu with increasing 
complexity of brain-structure. This is traceable 
along the whole series of animals. In the Inver- 
tebrates the brain is a mass of nerve ganglia near 
the head end of the body (*' the brain of an ant 
is one of the most marvellous atoms of matter in 
the world, perhaps more so than the brain of a 
man " ^) ; in the lowest Vertebrate, the fish, it is 

' Darwin's Deaem^ of Man^ p. 54. 
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BRAIN IN ANIMAL AND MAN 

T^ry. small compared with the efpinal card ; in 
reptiles its mass inoreases, and in birds it is still 
more marked. In all the lowi»r and smaller forms 
the surface of the brain is either smooth or evenly 
rounded, or exhibits a few grooves known as 
''sulci/' which separate the ridges or conyoln- 
fekms of the substance of the brain. ** But in the 
larger mammals these grooves become extremely 
numerous, and the^intermediate convolutions pro- 
portionately more complicated, until in the ele- 
phant, the porpoise, the higher apes, and man, 
the cerebral surface appears a perfect labyrinth of 
tortuous foldings. • . • The surf ace of the brain 
of a monkey exhibits a sort of skeleton map of 
man's, and in the man-like apes the details 
become more and more filled in until it is only in 
mincHT characters that the chimpanzee's or the 
orang's brain can be structurally distinguished 
from man's." ' It follows from this that if any 
part of the mentid apparatus is injured or thrown 
out of gear, the result is the same in each case — 
functional upset or suspense. The dog and the 
horse behave as we behave, nor can this be other- 
wise, because their senscrorgans report, of course 

* Huxley's Man's Place in NaHure^ p. 96. 
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ANIMISM 

with vast differences in result, to their central 
nervous systems, the messages which are trans* 
mitted by the vibrations of the ethereal medium 
and the air, and, within the limits of their con- 
sdousness, they are affected as we are affected, 
and their actions ruled accordingly. "If there 
is no ground for believing that a dog thinks, 
neither is there any for believing that he feels.*' 

Therefore the doctrine of Evolution has no 
" favoured-nation clause " for man. It admits 
no break in the psychical chain which links him 
to the lowest life forms, be these plant or animal. 
It finds no arrest of continuity between the bark 
of the^dog and the orations of Demosthenes, or 
between the pulsations of an amoeba and the 
ecstasies of a saint. " Great is the mystery of 
heredity " ; of the origin and transmission, 
through numberless generations, of tendencies 
traceable to remote prehuman ancestors, ten- 
dencies which, potent against fundamental 
changes, are a key to constant elements in hmnan 
nature. Before such mystery, one among many, 
the stories of miracles wrought by gods and holy 
men, ci which sacred books and traditions tell, 
are but travesties of hidden wonders. The ver- 
dict of modem psychology is that " the mind of 

14 



BRAIN IN ANIMAL AND MAN 

tbe animal exhibits substantially the same pheno- 
mena which the human mind exhiUts in its eaxlj 
Btages in the child. This means that the animal 
has as good a right to recognition as a mind* 
bearii^ creature^ so to speak, as the child ; and 
jf we ezdude him we should also exclude the 
child. Further, this also means that the develop- 
ment of the mind in its early stages, and in cer- 
tain d its directions of progress, is revealed most 
adequatdy m the animals ." * Therefore, to study 
man apart is to misconceive him ; it is to rdhise 
to api^y the only key to interpretation of the 
story of his intellectual and spiritual history,. 
Hieie should be, nowadays, little need to labotur 
this point. The artificial lines drawn between 
instinct in the animal and reason, as the prero- 
gative of man, have vanished. As Darwin puts 
|t in the Descent af Man : '* It is a significant 
fact that the more the habits of any particular 
animal are studied by a naturalist, the more he 
attributes to reason, and the less to unlearned 
instincts.'*' And. the various stages of the 
reasoning faculty pass into <me another by im- 
perceptible gradations. ' It is only within recent 

« Prof. Baldwin's Sioryof IJU Mind, p. 35. * p. 76. 
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ANIMISM 

years that we have realized how complex are our 
mental f actdites ; what a vast number of sense- 
conveyed impressions pass unnoted by us to 
storage in our brains ; impressions wh^ch ex- 
plain abnormal workings attributed by spiritual- 
ists to extemaly even supernatural, agencies. We 
have yet to learn that mind is far wider than 
consciousness. 

What is explicit in man is implicit in the 
animal. Putting the matter in his usual in- 
cisive way» Hobbes says that " the thoughts of 
man are every one a representation or appear- 
ance of some quality or other accident of a body 
without us which is commonly called an object. 
The original of them all is that which we call 
Sense^ for there is no conception in a man's 
mind which hath not at first totally or by part 
been begotten upon the organs of sense." ® And 
the like applies to the animal. Every one who 
has kept a dog will agree with Hume that " beasts 
are endowed with thought and reason as well as 
man." We have the same warrant for this as 
in the case of our fellows ; we caimot get inside 
the mind of either; but we infer from their 
actions that like mental processes go on within 
* ZetitalftofH dbap*. 1, part 1. 

X6 



BBAIN IN ANIBIAL AND MAN 

them. The animal remembeiB, Btoring-ap Benfla- 
UouB in definite areas of the brain; it leams 
from experience that certain rcBiiltB follow certain 
events ; in a rough sort of way, it puts two and 
^two together, and adapts means to ends. It dis- 
tinguishes differences in things, seeking the one 
and avoiding the other, a faculty which is the 
product of experience, as shown in the stupidity 
of colts and puppies compared with the sagacity 
of horses and dogs. If, as there seems no reason 
to doubt, animals dream, then, as Huxley says : 
** It must be admitted that ideation goes on in 
them while they are asleep, and, in that case, 
ithere is no reason to doubt that they are con- 
scious of trains of ideas in their waking state." ^ 
They make approach to the highest mental opera- 
tions in forming generic ideas of things. '' One 
of the most curious peculiarities of the dog mind 
is its inherent snobbishness, shown by the regard 
paid to external respectability. The dog who 
barks furiously at a b^gar will let a well-dressed 
man pass him without oppoE^tion. Has he not 
then a * generic idea ' of rags and dirt associated 
with the idea of aversion, and that of sleek broad- 
cloth associated with the idea of liking 1 " In 

^ OoUeded Euaye^ vol. vi.[p. 124. 
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this matter, so feeble is his conceptual faculty, 
the lowest savage of to-day is not on a much 
higher plane than the most intelligent animals. 
Upon the slow development of this faculty, 
Pfleideier remarks in his PAi2a0O]:»% of Rdigumi 
^' If we require whole years to develop abstract 
ideas in the minds of our children, though they 
have the benefit of all their inheritance from the 
past, which thought for them, it must have 
needed centuries, and even millenniums, for pri- 
mitive man to arrive at the same results." ' 
Skirting, and never penetrating, the deep mys- 
teries of consciousness, all that may be said is 
that '* the animals probably do not have a highly 
orgimized sense of Self as man does, and the 
reason doubtless is that such a Self-consciousness 
is the outcome of life and experience in the very 
complex social relations in which the human 
child is brought up, and which he alone is fitted 
by his inherited gifts to sustain."' And these 
relations could never have become what they are 
but for those structural changes in man which 
made articulate speech possible, and, with this, 
the transmission of ideas and experiences to 
which the art of writing secured permanence. 

' Vol. iii. p. 4. * Baldwin, p. 55. 

i8 



^f't 



.•nV-i^c <.•.-.. 



■.■^•' 






•V 



MAN m THE MAKINO 

^^ Unbiokeu mental development doQg 

.^ fii tte tlie whdle inqgaxiio line being admitted, 
MulBf. ]^^ ^ inquire whether theie be any 

fioSait in the seiies whei^ it can be said : ** Heie 
the Ugjber mammah and man show faculties in 
ccxmmon wherein the primal elements of religion 
tarn fmmAJ* The word ^* man '* can here hare 
jmiy A if«giie significance, since tiie stage of his 
erqlntiicn, whk^h is assumed, lies far bdiind that 
whk& yidtfa the earliest known traces of his pre- 
sence. At the back of the comparatively recent 
iNeditibio or polished stone-using age there are 
the prehistoric Palaeolithic or Old Stone Age, 
witibt its relics of niddiy-f ashioned tools apd 
weapons, and of primitive art in scratchings of 
mammoth and reindeer on bone and slate ; and 
tibe insstly older Eolithic age, whose artifioiaily- 
dinpped flints have been found in large numbers 
in the plateau gravel of South-East England. 
More remote, in a dateless past, must be 
idsiced the i»roto-human, perhaps represented by 
th^ calvaria or portion ci skull, two molar teeth 
and tiii^-bcme, found in an Upper Pliocene de- 
posit in Java m 1892 by Dr. Dubois, to whidi 
tibe name PUheeanAropua eredusy or *' upright 
ape-man,'' has been given. In these firagments 

19 
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experts in anthropology see ^* the nearest likeness 
jret f onnd of the human ancestor at a sti^ im- 
mediately antecedent to the definitely human 
stage, and yet at the same time in advimee of 
the simian or ape-like stage." ^® We are, fhete- 
fore, yet an immeasurable distance from Homo 
Mpiena, and in near touch with Homo obtetf, semi- 
erect, big-brained, deft-handed, because of his op- 
posable thmnb, communicating with other hominies 
akdi by various grunts and groans, supplemented 
by grimaces, gestures and postures, lliis is no 
fancy sketch ; there are to this day tribese^ctant, 
like the Yeddahs of Ceylon, who depend on sigiMi, 
grimaces and guttural sounds which bear little 
at no resemblance to articulate speech. Darwin, 
in citing Captain Cook's comparison of the lan- 
guage of the Fuegians to a man clearing hk 
tihroat, says that " certainly no Englishman ever 
dteared his throat~with so many hoarse, guttural 
and clicking sounds," while he adds that tibe 
difference between such races and ciyilized man 
is ** greater than that between a wild and domes- 
ticated animal." Between creatures not fully 
human and their nearest congeners, the mental 



^® Duckworth's An^iropohgy and Morphology, p. 520. 
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MAN IN THE MAEING 

memUanoes must have berai greater than the 
#S«Deii^)e8, and, tiierefore, the impiesedoiis made 
iq^n them by the outer world Bimilar in diaraeter. 
^Qiat outer wodd, full of movements and sig^ita 
mA sounds, was the sole exciting cause of s^isa- 
Uoim among which afEri^t had largest play. 
Hobbes, whose shrewd insight anticipated much 
thi^ has been written on this matter, says that 
-V the feare of things invisible is the naturall Seed 
of Beligicm.'' ^^ If in ^^ invisible '' we include the 
s^ise of mystery investing the nature of tilings, 
tibe old philosopher's theory holds the fidd. For 
in the degree that anything is unknown, it re^ 
mains a scmrce of dread, and, therefore, of evil, 
smce from ** feare of the invisible " (spring the 
ledings of inferiority, helplessness and depend- 
ence which man's surroundings quicken, and which 
are the raw material of theologies and rituals. 
It is a far cry from the quasi-human stage even 
to the remote civilization of Mesopotamia, jret it 
is not inopportune to remark that among the 
eady Qialdeans, '' the spiritual, the Zi, was tiuit 
which manifested life, and the test of the mani- 
of life was movement." ^* 

^^ Lemathaih chap. 11, p. 1. 

^ Saj«e, HMm LiBektre§, p. 328. 






ANnasM 

4. ABlmal Man and brute alike isr&sM» beloee^^ 
HuMB ^^ imiisiial ; they fear, but lamm BOfc 

F«F«iiotocy. whjy or what, they fear. Ab yet mtBt 
has no conoeption of body as home oi an. k^ 
dwelling cpirit, and no conception of sanoiiad* 
ings as natural and supernatural ; th«?efoiei no 
ideas of an after life, no hope of heaven, and mi^ 
dread of hell. Things are not regarded as lining 
because they are the abode of spirits, ** but as 
living because of their own proper powers, or 
because they are self-power." This, to all intents 
and purposes, is Natubausm ; or, as Ptofesscr 
Sluit calls it, Naturism : a stage anteced^t to 
AjmasM, or the belief in spirits everywhere, m 
the non-living as well as in the living. In 
Naturalism man and animal meet togethw. 
Among his many experiments, the late Mr^ 
Romanes teUs of one upon a Skye terrier, which 
*^ used to play with dry bones by tossing them in 
the air, throwing them to a distance, and generally 
giving them the appearance of animation, in order ; 
to give himself the ideal pleasure of worrying^:'' 
them. On one occasion I tied a long and finer 
thread to a dry bone and gave him the latter ta 
play with. After he had tossed it about for a 
short time, I took the opportunity, when it had 
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ANDCAL AND HUMAN PSYCHOLOOY 

fallen at a distance* from him and while he waa 
following it up, of gently drawing it away from 
him by means of the long, invisible thread. In- 
stantly his whole demeanour changed. The bone, 
which he had previously pretended to be alive» 
began to look as if it were really aUve, and his 
astonudmient knew no bounds. He first ap- 
proaohed it with nervous caution, but, as the slow 
receding movement continued and he became 
quite certain that the movement could not be 
accounted for by any residuum of force which he 
had himself communicated, his astonudunent de- 
veloped into dread, and he ran to conceal himself 
under some articles of furniture, there to behold 
at a distance the * uncanny ' spectacle of a dry 
bone coming to life.'* Here, as Mr. E. P. Evans 
remarks by way of comment, *^ we have the ex- 
ercise of close observation, judgment, reason, and 
imagination culminating in the exhibition of 
superstitious fear — all the elements, in short, 
which constitute rdigious sentiment in its crudest 
form." " 

^' Evol/uHoruil EMcs and Animai Payehology, p. S55. 
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. ^. - Toniing to man himself » we have tibe 

lim; or evidenoe of Mr. Bisley, an expert m 
of Powor anthropology, gathered from extant 
iTorywliore. p^pj^ on |^ yeiy low plane, and there- 
fore of supreme value in any attempt to assume 
what was the attitude of man at his lowest. In 
trying to find out what " the jungle dwellers in 
Ghota Nagpur really believe/' Mr. Bisley tells ^* 
us that he was led " to the negative oonolnsion 
that in most cases the indefinite something which 
they fear and attempt to propitiate is not a per- 
son at all in any sense of the word. If one must 
state the case in positive terms, I should say that 
the idea which lies at the root of their reli^on is 
that of power, or rather of many powers. What 
ihe Animist worships and seeks by all means to 
influence and conciliate is the diif ting and 
shadowy company of unknown powers or in- 
fluences making for evil rather than for good, 
which resides in the primeval forest, in the 
crumbling hills, in the rushing river, in the 
spreading tree ; which gives its spring to the 
tiger, its venom to the snake, which generates 

^* O0MU8 of India (1901), vol. i. part 1, pp. 352^ 
(Oaloutta, 1903). 
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jungle feyer, and walks abroad in the terrible 
guise of cholera, smallpox, or murrain. CSoeer 
than this he do^ not seek to define tiie objeet to 
which he offers his victim, or whose symbol he 
daubs with vermilion at the appointed season. 
Some sort of power is there, and that is enough 
for him. ... All over CShota Nagpur we 'find 
sacred groves, the abode of equally indeterminate 
things, who are represented by no symbols and 
of who^e form and function no one can give an 
intelligible account. They have not yet been 
dothed with individual attributes; they linger 
on as survivals of the impersonal stage of re- 
ligion.'' 

If we assume for the moment the possibOily 
that some such conception, essentially impersonal 
in its character, or less definite than the idea of a 
spirit, may have formed the germ of primitive 
religion, we can see how easily it may have 
escaped observation. The languages of wild 
ipeople are usually ill-equipped with abstract 
terms, and even if they had a name for so vague 
and inchoate a notion, it would certainly have to 
be translated into the religious vocabulary of 
ikmr anthropomorphic neighbours. " Meknesian^ 
* plenty devil' is the standard formula for de- 
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soribiiig a saored place, and when we find tihe0e 
people putting off the inqoiflitiYe foreign witii 
the comprehensiYe wotd * devil/ still srtainiqg 
the belief in ineoipoieal beioigB with neither 
name nor shape, round whom no mjrths have 
gathered, who are not and never have beraihumanr 
who control rain and sunshine, and are kmdly 
disposed towards men, one is tempted to conjee^ 
ture tiiat the same sort of belief would be found 
in India by any one who could adequate^' probe 
the inner consciousness of the Animistic races/^ 
This extract from statements buried in Hie 
details of a Census Beport is of the highest value 
as helping us to realize a stage when man had not 
reached to conceptions, more or less vague, ci 
his own personalily , and to transfer of these eaur 
ceptions to his surroundings, investing these with 
a life and will kindred to his own. In this re- 
flection of himself there were the implicit ele- 
ments of anthropomorphism which have survived 
in eveiy religion. 

S. Aidmif m • ■^* ^ ** *^ point that the advance 

^ was made from Naturalism to Ani- 

9i sgbrlt msM. How slow was the process none 

■'^^^^•'^can teU. But we know that there 
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'were haajt iBtermediate stages duxixig which man 
had no dear ideas of what psychologists call the 
objective and subjectiYe, that is, of 'himself as a 
being apart from his surroondings. For this is 
the condition of large groups of modem savages 
in their inability to conceive what is outside their 
minds and what is inside them, a condition which 
wiU now haveillustration. 

Anthropologists are agreed that the impulse to 
man's concqpition of his personality and to that 
of a general doctrine of spirits comes from dreams, 
the inference from these having support in the 
phenomena of shadows, reflections ,and echoes, 
and in the abnormal mental states of hysteria, 
swooning, epilepsy and allied disorders. Hobbes 
acutely anticipated modem theories of Animism 
in the twelfth chapter of Leviathan : ** And for 
the matter, or substance of the Invisible Agents, 
so fancyed, they could not by naturall cogitation, 
fall upon any other concept, but that it was the 
same as that of the Soule of man, and that the 
Soule of man was of the same substance, with 
that which appeareth in a Dream, to one that 
sfeepeth ; or in a Looking-glaBse, to one that is 
awake ; which, men not knowing that such 
apparitions are nothing else but creatures of the 
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Fancy, think to be reall and ezternall Sabstances, 
and therefore call them Ghosts, as the LfMtlnfiB 
call them Imaginea and Umbrce, and thought th^Di 
Spirits, that is, thin aSreall bodies, and those In- 
visible Agents, which they feared, to bee Bke 
them, save that appear, and vanish when they 
please. . . . And in these foure things, Opnion 
of Ghosts, Ignorance of second causes. Devotion 
towards what men fear, and Taking of. Hungs 
Gasuall for Prognostiques, consisteth the Natnrall 
seed of Bdigion.** To the savage, dreams are 
not only "true while they last,'' but for ev^ 
afterwards. Few among us can shake off the 
influence of phantasies which have defiled through 
the brain in a certain order, or danced in masgr 
whirl through the myriad-ceUed brain when com- 
plete sleep is lacking. In the striking words of 
Lucretius : ^^ When sleep has chained down our 
limbs in sweet slumber, and the whole body is 
sunk in profound repose, yet then we seem to 
ourselves to be awake and to be moving our 
limbs, and amid the thick darkness of night we 
think we see the sun and the daylight ; and 
tiiough in a confined room, we seem to be passing 
to new climates, seas, rivers, mountains, and to: 
be crossing plains on foot, and to hear voioei^ 
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though the austere silence of night prevails all 
round, and to be uttering speeoh, though quite 
silent. Many are the other things of this mar- 
vellous sort we see, which all seek to shake, as it 
were, the credit of the senses ; quite in vain, 
since the greatest part of these cases cheat us on 
account of the mental suppositions which we add 
of ourselves, taking those things as seen which 
have not been seen by the senses. For nothing 
is harder than to separate manifest facts from 
doubtful, which the mind without hesitation adds 
on of itself ." " 

All which applies a fortiori to the barbaric in- 
telligence. A Zulu well expressed its limitations 
to one of the most sympathetic and discerning ct 
missionaries, the late Bishop Callaway, in these 
words : *' Our knowledge does not urge us to 
search out the roots of it, we do not try to see 
them ; if any one thinks ever so little, he soon 
gives it up, and passes on to what he sees with 
his eyes, and he does not understand the real 
state of even what he sees." The dead relatives 
and friends who appear in dreams and live their 
old life, with whom he joins in the battle, the 

^* De Berum Natura, Book IV., {^ 45^-468. 
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hunting and the feastiiig ; the foes with whom he 
straggles ; the wild beast from whom he flees, at 
in whose dutches he feels himself » and, shriekii^, 
awakens his squaw ; the long distances he travels 
to sunnier climes ; are all real, and no " baseless 
fabric of a vision." Waking intervak confirmed 
the seeming reality ; still more so would the^aggra- 
vated form of dreaming called '* nightmare/' ^^ 
when hideous spectres press upon the breart, 
stopping breath and paralyzing motion, qpectres 
that have played no small part in the creation (d 
the vast army of nocturnal demons which, under 
infinite variety of repellent form, have appalled 
and darkened countless lives. This is only to 
echo Hobbes when he says : " From this ignor- 
ance of how to distinguish Dreams and other 
strong Fancies from Vision and Sense did arise 
the greater part oi the Religion of the Gentiles 
in times past that worshipped Satyres, Faunes, 
Njrmphs, and the like ; and now adayes the 
opinion that rude people have of Fayries, Ghosts 
and Goblins, and of the power of Witches." ^' 
The obvious explanation which the savage gives 

*• Literally " night-cmsher," from Aryan root. Mar, 
to omsh. 
^^ LevuUhanf dhap IL pi. 1» 
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is that there is within himself [something which 
quits the body during sleep, and does the things 
of which he dreams. Innumerable proofe of this 
mental attitude are supplied by authorities who 
have spent years among the lower races, and it 
must here suffice to cite what one of the most 
competent of these has to say. In his book csk 
the Indians of Ouiana^ Sir Everard im Thum 
tells us that the dreams which come to these 
people are to them as real as any of the events 
of their waking lives. Dream acts and waking 
acts differ only in one respect : the former are 
dcme only by the spirit, while the latter are done 
by the spirit in its body. Seeing other men asleep, 
the Indian has no difficulty in reconciUng that 
which he hears with the fact that the bodies of 
the sleepers were in his sight and motionless 
throughout the times of supposed action, because 
he never questions that the spirits, leaving the 
sleepers, played their parts in dream adventures. 
As example of this, Sir Everard im Thum gives 
the following personal experience : — 

*^ One morning when it was important to me 
to get away from a camp on the Essequibo River, 
at which I had been detained for some days by 
the illness of some of my Indian companions, I 
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found that one of the inyalids, a young Maoari, 
though better in healthy was so enraged againrt 
me that he refused to stir, for he dedared that, 
with great want of oomsideration for his weak 
health, I had taken him out during the night and 
had made him haul the canoe up a series of diffir 
cult cataracts. Nothing could persuade him that 
this was but a dream, and it was some time before 
he was so far pacified as to throw himself suUdfy 
into the bottom of tke canoe. At that time we 
were all suffering from a great scarcity of food, 
and, hunger having its usual effect in producing 
vivid drecms, similar events frequently occurred. 
More than once the men declared in the morning 
that some absent man, whom they named, had 
come during the night, and had beaten or other- 
wise maltreated them ; and they insisted on 
much rubbing of the bruised parts of their bodies. 
Another instance was amusing. In the middle <^ 
one night I was awakened by an Arawak named 
Sam, the captain or head-man of the Indians who 
were with me, only to be told the bewildering 
words, * George speak me very bad, boss ; you 
cut his bits ! ' It was some time before I could 
collect my senses sufficiently to remember that 
* bits,' or fourpenny.pieces, are the units in which, 
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among Creoles and semi-civilized Indians, calcula- 
tion of money, and consequently of wages, is 
made ; that to cut bits means to reduce the 
number of bits or wages given ; and to under- 
stand that Captain Sam, having dreamed that his 
subordinate George had spoken insolently to him, 
the former, with a fine sense of the dignity of his 
office, now insisted that the culprit should be 
punished in real life. One more incident, of 
which the same Sam was the hero, may be told 
Cor the sake of the humour, though it did not 
happen within my personal experience, but was 
told me by a friend. This Mend, in whose em- 
ploy Sam was at the time, told his man, as they 
sat round the fire one night, of the Zulu or some 
other African war which was then in progress, 
and in so doing inadvertently made frequent use 
of the expression, ^ to punish the niggers.' That 
night, after all in camp had been asleep for some 
time, they were roused by loud cries for help. 
Sam, who was one of the most powerful Indians 
I ever saw, was ^ punishing a nigger ' who hap- 
pened to be one of the party ; with one hand he 
had firmly grasped the back of the breeches-band 
of the black man, and had twisted this round so 
tightly that the poor wretch was almost cut in 
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two. Sam sturdily matataiiied fiiat he had re- 
ceived orders from hi* nuister for this outrageous 
conduct, and on inquiry it turned out that he had 
dreamed this/' ^® 

It is outside the scope of this booklet to refer 
in detail to the rites and ceremonies arising out 
of barbaric beUef in the realities of dreams. 
Obviously, that beUef has far-reaching conse- 
quences in the origination of numerous devices 
for safeguarding the volatile and errant souL 
Danger attends the sudden waking of a sleeping 
man, lest the spirit should not return ; precau- 
tions must be taken in illness to avert the per- 
manent departure of the spirit, as among the 
Congo natives, when cases of wasting sickness 
occur, ^' a search party is led by a charm doctor, 
and branches, land-shells, or stones are collected. 
The doctor will then perform a series of passes 
between these articles and the sick man. The 
ceremony is called vtUvJanga mayo, or ^ the return- 
ing of the spirit.' " " " In Ambon and the 
UUase Islands the medicine-man flaps a branch 
about, calling out the sick man's name until he 
has caught the wandering soul in the branch ; 

8 pp. 344-346. 

* Jour, Anihropol. InstUuie, vol. xxiv. p. 287. 
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he then strikes the patient's head and body with 
the branch, and thus restores his soul to him." ^ 

7. Theories Theories of the nature, shape, and, 
Natue ^^^^ ^^' ^^® destiny, of the spirit fol- 
of Spirit, lowed upon conceptions of it, and here, 
perhaps more than in any other department of 
speculation, the lower and higher culture meet 
together. Por the notions about spirit among the 
most advanced peoples are as vague as those 
found among the least civilized. Wherein, asks 
the latter, wonder-prompted and curiosity- 
driven, Hes the difference between a waking and 
a sleeping man ; between a living and a dead 
one ? The Melanesians give terse answer iidien 
they say that '* the soul goes out of the body in 
some dreams, and if for some reason it does not 
come back, the man is found dead in the morn- 
ing." And the thing which behaves thus comes 
to be conceived of as a sort of vapour, compounded 
of breath and shadow and reflection, ** a cer- 
tain soul and semblance, though substance 
there be none," as Achilles says when he clasps 
the shade oi Patroclus in Hades. And in ev^ry 
language, from that of the barbaric Ainu to our 

^ Jevons's Introduction to the History of BeHgion, p. 45. 
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Engliah tongue, the word for ** spirit ** and 
** breath " is the same. 

In Nicaragua julio, the ^* breath/' makes men 
live, and at death " goes up above " ; in Dakota 
niya is ''breath" and ''life"; the Western 
Australians use the same word, toangf for 
" breath " and " spirit " ; in Java the word 
natoa means " health, life, soul " ; in the Yakama 
tongue of Or^on wkrisha means " " mind," and 
wkrishuit " life " ; with the Aztecs eheeaU ex- 
pressed " air " and " soul," and, personified in 
their myths, was said to have been bom of the 
breath of Tezcatlipoca, their highest god, who 
himself was called Yoalliehecatl, the Wind of 
Night. This identity of wind with breath, of 
breath with spirit, and thence of spirit with the 
Great Spirit of barbaric religions, has further 
illustration in the legends of the Quiches, in which 
the creative power is Hurakan, whence the word 
hurricane; and in the New Testament, where the 
advent of the Holy Ghost is described " as of a 
rushing mighty wind." In the Mohawk language 
aUmrUz^ "the soul," is from aUmrum^ "to 
breathe " ; while " spirit " comes from 9piro, 
" to breathe." Animvs, " the mind," is cognate 
with anima, " air " or " breath " ; and in Xrisli, 
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which belongs to the same family of speech as 
Latin, we have anal, ** breath/' and anam, ^* life " 
or " soul." In Sanskrit, an elder branch of the 
same Aryan root, we find an, "to blow" or 
" breathe," whence anila, " wind " ; and in 
Greek anemos has the same meaning. Psyche, 
pneuma, and (hymoa, each meaning "soul" or 
" spirit," are also from roots expressing " wind " 
or " breath." In Slavonic the root du has de- 
veloped the meaning of " breath " into that of 
spirit," and the Gypsy dialect has Auk, which is 
breath " or " ghost." Ohoei, the German geist, 
and the Dutch geest, are each derived from a root 
seen in Icelandic gei&Jt, meaning "to rage," as 
fire or wind, whence also come gust, gas, and 
geyser. In the non-Aryan Finnish, far means 
" soul " and " breath " ; the Hebrew hej^esh 
ntach and neshamah (in Arabic ruh and nefs) pass 
from meaning " breath " to " spirit." The like 
applies to the Egyptian knejA. 

These names cover the world-wide conception 
of spirit as ethereal. The natives of Nicaragua 
and neighbouring countries speak of it as air or 
breeze which passes in and out through the mouth 
and nostrils ; the Tongans conceived it as the 
aSriform part of the body, related to it as the 
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perfume to the flower. The Greenlanders de- 
scribe it as pale and soft, fleshless and boneless, 
so that he who tries to seize it grasps a phantom. 
The Lapps say that the ghosts are invisible to all 
but the shamans or wizards. The Congo negroes 
leave the house of the dead unswept for a year, 
lest the dust should injure the delicate substance 
of the ghost ; the German peasants have a saying 
that a door should not be slammed lest a soul 
gets pinched in it ; while among rustics both here 
and in France doors or windows are opened at a 
death so that the soul may depart unhindered. 
Dr. Tylor quotes a passage from Hampole's Ayefnn 
bite of Inwyty i.e. : " Prick of Conscience," a 
poem of the fourteenth century, ixx which the 
author speaks of the more intense suffering which 
the soul undergoes by reason of its delicate 
organization : — 

The soul is more tendre and nesche (soft) 
Than the bodi that hath bones and fleysohe ; 
Thanne the sotd that is so tendere of kinde. 
More nedis hure penaunce hardere-y-finde. 
Than eni bodi that evere on live was. 

When Rossetti, in his Blessed Damozd, depicts 
the souls mounting up to God as "like thin 
flames," he may have had in mind the description 
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of the Holy Ghost in. the Acts of the AposOes, 
descending cloven tongue-like " as of fire." The 
Greeks and Romans conceived of the soul as of 
thin, impalpable nature ; and in the Arabian 
romance of Tokdhan, the hero, seeking the source 
of life and thought, discovers in one of the cavities 
of the heart a bluish vapour, which was the soul. 
Among the Hebrews it was of shadowy nature, 
with echoless motion, haunting a ghostly reahn : 



It is a land of shadows ; yea, the land 

Itself is but a shadow, and the race 

That dwell therein are voices, forms of forms. 



That modem defenders of the theory of the soul 
as an entity have made no advance upon bar- 
baric and classic psychology is shewn in a recent 
work by the Rev. Professor Henslow, entitled 
Present-day JSationdlism Critically Examined^ 
wherein he suggests that ^' ether is the basis of 
the soul." In the Occvlt Review of April, 1905, 
Mr. Andrew Lang makes a suggestion, not, how- 
ever, as adopting it, that phantasms of the dead 
may be due to '^ filmy " emanations. Still more 
unsubstantial was the theory of a Broad Church 
divine, who, in answer to Mr. Frederic Harrison's 
question as to what he understood by the third 
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Person in the Trinity, said that he fancied there 
was ** a sort of a something ! " ^ 

But even so vagae and amorphous a conception 
of spirit must be credited with the property of 
extension, that is, it must have length, breadth 
and thickness, involving some kind of shape. Dr. 
Tylor says that '^ nothing but dreams and visions 
could have ever put into men's minds such an 
idea as that of souls being ethereal images of 
bodies," and it is as a replica of the body that 
the semi-substantial spirit is represented to the 
imagination and depicted in art. The Macusi 
Indians, when they point out that the small 
human figure has disappeared from the pupil of 
a dead man's eye, say that ^' his emmawarri^ or 
spirit, has gone." In the matter of art, we need 
not travel outside Christendom. In a fresco on 
the walls of the Campo Santo at Pisa the soul is 
portrayed as a sexless child emerging from the 
mouth of a corpse, and in an elaborately sculp- 
tured monument over the tomb of Bishop Giles 
de Bridport, in the e€U9t transept of Salisbury 
Cathedral, the soul is represented as a naked 
figure being carried by an angel to heaven. The 

» NimUefiOi Century (1877), p. 833. 
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photographs of spirits whioh find place in the 
albums of the credulous are, of couxse, in human 
shape, but the apparent bulk of these diaphanous 
anaemics does not confirm the modem spiritual- 
ist's computation of the weight erf the soul at 
from three to four ounces ! 

Herein, then, are to be found the sufficing 
materials for belief in an entity in the body, but 
not of it, which can depart and return at will, 
and which man everywhere has more or less 
vaguely envisaged as his ^* double," or "other 
self," extending this idea to every object around 
him. Herein we are at the birth of all the 
psychologies that he has formulated ; we watch 
his passage from dim, vague notions of impersonal 
powers to thedries of personal indwelling spirits. 
The distinction between soul and body, which 
explained to man his own actions, was the key 
to the actions of both animate and inanimate 
things. A personal life and will controlled them. 
This was obviously brought home to him more 
forcibly in the actions of living things, since these 
so closely resembled his own that he saw no 
difference between themselves and him. Not in 
this matter alone have the intuitions of the savage 
found their confirmation in the discoveries of 
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science. Of the Indians of Guiana, Sir Everard 
im Thum says that in their view '^ other animals 
differ from men only in bodily form and in their 
various degrees of strength. And they differ in 
spirit not at all, for just as the Indian sees in the 
separation which takes place at death or in 
dreams proof of the existence of a spirit — all other 
qualities being in his view much the same in men 
and other animals — ^he sees proof of the existence 
in each other animal of a spirit similar to that of 
man." ^^ That they would sometimes overpower 
him by their strength oroutwit himby their cunning, 
confirmed his belief in their fundamental identity. 

8. Spirits ^^ accrediting of a Bpint to animals 
Inaidmate ^^^ ^^ ^ plants was extended to in- 
Tliliigs. animate things, these being also the 
subjects of dreams, and manifesting properties 
common to all tangible objects. While such 
among these as had motion would more nearly 
warrant this, it would be applied to any object 
which manifested power. To quote Sir Everard 
im Thum once more : " It might be thought 
that motionlessness would prevent conception of 
the possession of spirits by inanimate things. 

^ p, 362. 
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But the Indian, always reasoning in the first 
-place from what he knows of himself , remembers 
that as, for example, in dreams, his own spirit 
moves with complete activity even when his body 
lies motionless, so there is no reason to doubt 
•that the spirit within the motionless rock has the 
power of activity also. He is occasionally hurt 
either by falling on a rock, or by the rock falling 
upon him, and, in either case, he attributes the 
blame, by a line of argument still not uncommon 
in civilized life, to the rock. In fact, he attributes 
any calamity which may happen to him to the 
intention of the immediate instrument of its in- 
fliction, and he not unnaturally sees in the action 
of this instrument evidence of its possession of a 
spirit." ^^ A well-known example is that of the 
chief of the Koussa Kaffirs. Having died soon 
after he had broken off a piece of the anchor of a 
stranded ship, all his subjects made a point of 
saluting the anchor as an injured and vindictive 
being. Among some Indo-Chinese tribes, the 
relatives of a man killed by a fall from a tree take 
their revenge by cutting it down and scattermg 
the chips. The same idea is manifest in the 
higher culture. In the court held in ancient 

^ p. 354. 
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times in the Ptytaneum at Athens to tiy any 
object, such as an axe or a piece of wood or stone 
which, independent of any human agency, had 
caused death, the offending thing was condemned 
and cast in solemn form beyond the border. Dr. 
Vrazer cites the amusing instance of a cock which 
was tried at Basle in 1474 for having laid an egg, 
and which, being found guilty, was burnt as a 
sorcerer. '*The recorded pleadings in the case 
are said to be veiy voluminous." ** And only as 
recently as 1846 there was abolished in England 
the law of deodand, whereby not only a beast 
that kills a man, but a cart-wheel that runs over 
him, or a tree that crushes him, were deo dandua^ 
or ^' given to Ood," being forfeited and sold for 
the poor. The adult who, in momentary rage, 
kicks over the chair against which he has 
stumbled, is one with the child who beats the 
door against which he knocks his head, or who 
whips the 'Vnaughty " rockiog-horse that throws 
him. 

- _ Turn where, or do what, man would, 

9* FMff ft 

Oonstftiit eveiything fell into his personifying 
In line of thought. The greater and 
Anlmlsiiu iggggj. lights that travelled across the 
^ PauaaniaSf vol. ii. pp. 371, 2. 
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si^ ; the lightning flash, and the thunder clap ; 
the clouds that rolled along majestioally, or that 
broke into ragged dusters ; the wind that moaned 
among the swaying branches or bending trunks ; 
the earthquake that swdlowed man and beast ; 
the volcano belching fire; the mysterious fire 
itself that dissolved things into smoke and left 
but a handful of ashes ; the tumbling, treacherous 
seas and the swift, engulfing rivers ; these, and 
a thousand other sights and sounds and move- 
ments, man interpreted in terms which had their 
correspondence in himself. Ignorant of the law 
of reflection of sound, how else could he account 
for the echoes flung back from the hillside ? 
Ignorant of the law of the interception of light, 
how else could he explain the advancing and re- 
treating shadows i In some sense they must be 
aKve; an inference sapported bymodem physios, 
which, in the words of Herbert Spencer, allows 
** the thought that consciousness in some rudi- 
mentary form is omnipresent.'' In many 
phenomena man would note a certain recur- 
rence; but the slowly emerging sense of 
security, begotten by the unvarying succession 
of day and night, and of sunrise and sunset, 
would be shaken by the unexpected and the un- 
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usual, as the fitful hurricane, the destroying flood, 
the fatal thunderstorm, and like baleful agencies. 
Through what vast ages man remained the 
-visstim of fear and unrest can be guessed at 
only l^ the relatively very recent period in 
his history during which reason has controUed 
and disciplined feeling. It has been truly 
said that "nervoua instabiUty must have been 
a normal characteristic of primitive man," 
and it may be added that it remains a 
characteristic of the vast majority of mankind 
to this day. We have not altered so much as, 
taking too hasty glances over narrow areas, we 
are apt to think. In structure and inherited 
tendencies each of us is hundreds of thousands 
of years old, but the civilized part of us is recent. 
The influences of a few generations, acting from 
without, are superficial contrasted with the heri- 
tage of chiliads which explains our mental as well 
as our bodily rudimentary structures. ''It is," 
says Hobbes, ^' peculiar to the Nature of man to 
be inquisitive into the Causes of Events they see, 
some more, some less."^* Inquisitiveness he 
shares with the animal, with the same result of 

^ Levia^ian. ** Of Religion*" ohap. zii. pt. 1. 
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discrimination as to the nature of things ; but 
the conception that things proceed from other 
things without which they would not exist, was 
late in his mental development. Until, with 
gradual perception of a constant relation between 
certain phenomena and their recurrence in some 
order, there arose inquisitiveness as to the how 
and the why these things could be^the emotions had 
well-nigh unfettered play. And among the larger 
part of mankind they remain unchecked : the lower 
the race, the more is it the slave of unrestrained 
impulse and feeling. Despite advance in know- 
ledge, which is advance in explanation of the 
causes of things, whereby they are stripped of 
the pseudo-mysterious, and confidence is begot- 
ten, '' there is," as Professor Davenport remarks 
in his admirable treatise on Primitive Traits in 
Bdigums Bevivais^ " in the at-erage man a great 
slumbering mass of fear that he cannot shake off, 
made up of instincts and feelings inherited from 
a long human and animal past." Even the 
strongest of nerve among us are not entirely free 
from this on occasions of deep moment and under 
acute crises; still more is it so when con- 
tact with a crowd affects the emotions, giving 
rise by contagious suggestion to collective hallu- 
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oinations.'* This is specially noticeable in 
times of ^* religious revivals/' whei;i the feel- 
ings of numbers (in which there is not al- 
ways ^'safety") are screwed to the highest 
pitch by fanatical, if well-meaning, preachers, 
who know little of the mischief done thereby to 
sensitive souls, with rare result of permanent 
change of character. Then there is the tendency 
in many minds, classed as intelligent, to fly to 
supernatural explanations of unusual events. 
Pan, the terror-inspiring god, is not dead. 

The **feare of things invisible," which is the 
'' natural! Seed of Religion," has derived its 
germinating force from Animism. For tiie es- 
sence of religion is in the doctrine of spirits, 
beings of unknown, and, therefore, of dreaded 
potency, the force of which has declined as know- 
ledge has advanced. We are beset behind and 
before with the impossibility of putting ourselves 
in man's place at the period when, of necessity, 
he looked on nature with other eyes than ours. 
We have weighed and measured the stars ; we 
have captured their light in our prisms and ex- 
tracted therefrom the secret of their structure ; 

^ For remarkable examples of these, see Gustave Le 
Bon's The Crowd, ohap. ii. sect. 2, 
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we have computed how many years elapse before 
the light emitted by l&e nearest stars readies our 
system ; we have dkplaced the earth from its 
old position in primitive thought as the centre of 
the imiyerse; we have dethroned the sun as an 
orb of the first magnitude, and made some 
approach to*knowledge of the distribution in space 
of his millions of fellow suns. Our telescopes 
have swept the skies, and found no ascending w 
descending angels there. But we have given to 
the feeling of wonder legitimate and larger play. 
To the countless generations who could not 
know into what heritage we, their remote de? 
scendants, should enter, all was as vague as it 
was vast. Having once conceived of objects as 
informed' by something corresponding to man's 
life and will, realizing therein that there was a 
distinction between the thing moved and the 
something that moved it, the idea of a twofold, 
a seen and unseen, must arise. And in that i^ifia 
was the germ of the Sttpbbnatubal, which itself 
had impetus in the fact borne in upon man that 
he was at the mercy of powers stronger than 
himself, that crossed, his path, that thwarted his 
schemes, and played havoc with anything to 
which he clung. For so long as affairs ran 
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smoothly with him and his, little heed need be 
paid to what the q>iiit8 did ; it was when he was 
worsted in the straggle that he felt himself in the 
clutches and at the mercy of powers which were 
other ^um^ and above, fuxture. He would of course 
locate them wherever he found them active ; 
whether in animal, tree, cloud, or stone; and 
would seek for ways of entering into some sort 
of relations with them, whereby they might be 
squared, and he might be advantaged. The in- 
visible ones, long the objects of fear, as many 
remain to this day, became, in some cases, objects 
of reverence, but there persisted the sense of 
dependence which is expressed in the highest as 
in the lowest faiths. In the instinctive cry for 
help, there was the primitive prayer; in the 
magic and spell, a body of practices by which 
man sought to outwit, or compel to furtherMice 
of his own ends, the dreaded powers ; and in the 
sacrifice the bribe to appease, or the offering to 
flatter them, or the attempt to enter into com- 
mensal relations with them. Sometimes man 
would use physical force, as did the Guaycurus 
of Paraguay, who believed that unusually heavy 
storms were attacks on them by the evil spirits, 
and who sallied forth brandishing their clubs and 
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shouting the war-oiy for the porpoae of re] 
them. 



10. AbMoee The spirits wcmdiipped, or placated, 
SMnenM ^^» ^ ^^ foregoing example shows, 

^J? ^^*-. even defied, cannot be set down in any 
Objeets ot , 

Worsliip. sequence denoting correspondisig order 
of place in the primitiye mind. We know, from 
savages extant, that they are the subjects of 
vaiying, and often conflicting, sensations, and, 
therefore, to assume any logical succession of 
ideas at stiU lower stages of development is to 
construct misleading theories. The well-nigh 
uniform behaviour of the mind in the presence of 
similar phenomena has become a canon of anthro- 
pology, strengthened by the fact that, at the same 
level ci civilization, man everywhere devises and 
makes shifts with the same kind of tools and 
weapons. But phenomena vaiy, and different 
physical and local conditions determine the pro- 
minence given to this or that power or spirit. 
An inland people, far from the sound and si^t 
of sea, could not conceive an Oceanus or Pos^ 
don ; nor could the dwdlers on an unbroken flat 
imagine a god-inhabited Horeb, Iferu, Olympus, 
Asgard, or Nurang Buru. 
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Besides the habitat, the civilization attained 
roles the oult. Sun-worship and moon-worship 
have floorished side by side among many races 
and daring long periods. But there is a large 
body of evidence whidi proves the precedence of 
mo(m-worship before man had reached the agri- 
cnltoral stage when the more potent influ^ices of 
the sun, and consequently his high place in the 
savage pantheon, were recognized. The explana- 
tion, as dogently given by Mr. Payne in his valu- 
able History of Ae New Worlds is that " a con- 
nection is traced between the hmar phenomena 
and the food-supply in an earlier stage tiian 
that in which a connection is traced between 
the food-supply and the solar phenomena." • • . 
The approach and duration of the periods of 
suppUes of uncultivated foods are measiured by 
the successive reappearances and gradual changes 
of the moon, to which the savage attribute the 
oapplies ; hence '' he assigns a prominent place 
to the moon-spirit, which he considers to be in 
the highest degree a benevolent one.'' He re- 
gards her as the source of the moisture, gieater 
at ni^t than in the day, without which vegeta- 
tion would perish ; in this, and other ym^ she 
"becomes regarded as the efficient cause of 
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growth in animala and plants.'' Of what festivals 
her viuTing phases were the occasion there is no 
need to tell; the religions of the Semitic and 
other races afford plentiful illustration. 

Whilst it is at the agricultural stage that im- 
petus was given to sun and earth worship, no 
period can be even roughly assigned to the choice 
of more abstract phenomena, such as the sky, 
air, light, and thunder, as separate objects of 
worship. Through the mists, which can never 
be dispelled, there loom, huge and amorphous^ 
impressive in their power and immanence, the 
great gods of the everlasting spaces, paired, in 
many a savage cosmogony, with the Earth- 
goddess as. father and mother of all. In Poly- 
nesian myth we find the " begetter of gods and 
man, haU man, half fish, to typify land and 
water, and it was said of him that his right eye 
was the sun, his left the moon. So far removed 
was he that no worship was ever paid him, and 
no image made of him." Akin in this last-named 
feature, the significance of which will appear pre- 
sently, is the Samoyed sky-god Num, who is too 
far away to be worshipped. The name <tf the 
supreme god among the Australian natives, 
Baiame, means '"the 'maker' or * cutter out,' 
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as one cuts out patterns from a skin." The 
Andaman MamlerB tell of Puluga, creator of all 
things, "who was never bom and will never 
die/' but who "is omniscient only by day, when 
he can see." The Hottentot Tsuni-Goab is the 
" red light of the Dawn/' and the Finnish XTkko 
is the "Navel of the sky." The Polynesian 
Tangaloa, the bright daylight, has as his brother 
"Bongo, the god of darkness and night." ^^ 
Tangaloa is beneficent and peaceful ; Bongo is 
the war-god and fomenter of strife, as, in the old 
Mazdeism, Ahriman and Ormuzd represent, but 
with an ethical meaning which had superseded 
ihe primitive nature myth, the conflict between 
light and darkness. 

. These examples, drawn from savage 

MBlM mythology, to which the ready's know- 
ledge concerning the great gods of the 
higher races will suggest additions, enable us to 
trace, if dimly, the lines along which man ad- 
vanced from conceptions of Powers to conception 
of Spirits " made in his own image," in whose 
activities he ezplained^the creation of the heavens 
and the earth. The examples which follow bring 

" Oill's Mffiha and Songs of 1^ Stmih Pacific^ p. 11. 
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out the curious fact that these Hi^ fiatme-gods 
maintain no permammtly pnoniinent place in 
religions. They reig^ but they dp not gorepi. 
*^ Savage tibecdogy, expressing doubtless the ex** 
ferience of primitive man as to the distribution 
of good and evil in the world, teaches that the 
good gods abide in their own place and take no 
heed of mankind, while the malevolent deities 
are in a constant state of jealous and mischievous ^ 
activity. Hence the former drop out of notice, 
fall into the background, while the others survive 
changes of religion." ^^ 

The Hindu supreme god Parameshwar is ze^ 
sponsible for the existence of everybody and 
everything, but is too exalted to be troubled 
about everyday affairs. On the other hand, the 
tutelary godlings should be appealed to for help 
in worldly concerns, and the demons must be 
propitiated to prevent tlungs going wrong. In 
Southern India the natives render nominal allegi- 
ance to one or more of the great gods of Brah- 
manism, but the ordinary villager thinks that 
these august deities concern themselves but little 
with his affairs, and his real worship is paid to 
M&riamman, the dread goddess of smallpox and 

> Bislesr, Cm^va of India (1901), p. 410. 
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d^dera, and to the special goddess of his villi^.'* 
Among the Musqnakie Indians ^'Geechee 
ManitOrahy who dwells in the snn, is not very 
aetive in mischief himself , though he was in the 
dd, old time. But he is the father and author 
of all mischievous beings. He consorted with 
witches, and they became the mothers of im- 
mwtal demons. He seldom meddles with men. 
He lives in the caves with the wicked dead, and 
rules over them." *® Miss Maiy Eangsley says 
that *^ the god in the sense we use the word is in 
essence the same in all of the Bantu tribes I have 
met with on the Ooast ; a non-interf ering and 
therefore a negligible quantity. He varies his 
name ; Anzambi, Nyambi, Ukuku, Suku, and 
Azan, but a better investigation shows that 
Nyam of the Fans is practically identical with 
Suku of the Ciongo. They regard their god as 
the creator of man, plants, animals, and the 
earth, and they hcdd that having done this, he 
takes no further inteifest in the affair. But not 
so the crowd of spirits with which the universe 
is peopled ; they take only too much interest, 

^ Risley, Census of India (1901), p. 394. 
*^ M. A. Owen, Folkhre of the Muequdkie Indians 
(1902), p. 35. 
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and the Bantu wishes they would not, and k 
perpetually saying so in his prayers, a large pei^ 
oentage whereof amount to * Go away ; we don't 
want you. Come not into this house, this village, 
or its plantation.' He knows from experience 
that the spirits pay little heed to these objurga- 
tions, and as they are the people who must be 
attended to, he develops a cult whereby they 
may be managed, used, and understood. This 
cult is what .we call witchcraft." '^ The Battas 
of Sumatra say that their chief god, Debati Basi 
Asi, has done nothing since he created the world, 
having committed its government to his three 
sons, who rule by vakeels or prozfec^. Of the 
Greek peasant of to-day. Sir Bennell Bodd says 
that " much as he would shudder at the accusa- 
tion of any taint of paganism, the ruling of the 
Fates is more immediately real to him than any 
divine omnipotence.'*'^ MuUxtia rniUmidiay the 
remark has equal application to the Roman 
Catholic peasant at the shrine of his local saint, 
and to the rustic who consults a wise woman. 
Mr. Toser, in his Highlands of Turkey, says Uiat 
** it is rather the minor deities ami those asso- 

» Travda 4n Wem Africa, p. 442. 
** FdOdon of Modrnn Qruet, p. 140. 
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dated with man's ordinary life that have escaped 
the brunt of the storm, and returned to live in a 
dim twilight of popular belief." '* Returning for 
a moment to India, where, in Sir Alfred Lyall'^ 
wcx6a, **we seem to step suddenly out of the 
modem world of formal de&nte fineiifl^ JsMk JBio 
ike ^^ir'^'fy mfmamttBBiSSmBk cf prse-Christian 
ages,^ we find that the great gods of Hindooism, 
the supreme triad, Brahma, Vishnu, and Siva, 
and other deities of the higher class which col- 
lectively constitute the Hindoo official pantheon, 
are the deities of the richer or higher classes, but 
to the (xdinary peasant of Northern India they 
are little more than a name. Indra, the old 
Vedic weather-god, has been completely elbowed 
out as an object of worship by special rain-gods, 
*'The once mighty Varuna has also become a 
degraded weather-godUng, and sailors worship 
their boat as his fetish when they start on a voy- 
age." The reverses of fortune among these hier- 
archies have illustration in Harda, or Hardaur, 
the cholera-god of Northern India. Originally a 
deification of a notable man who lived in the 
reign of Akbar, and worshipped in nearly every 
village in Upper India, he has become neglected, 

» Vol. ii. p. aC7. 
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because ^' the repeated recurrence of cholera has 
shaken the belief in the potency of his influence." 

ISatii late-bom experience of an un- 
fleent vaiyiDS mmst «f satiifis ^nodified^ not, 
^^^^ even to iJiis day, VnUH^g, mBfUmm 
of chance and caprice, belief in the actiyity tt 
countless swarms of spirits remained dominant. 
If peril lurked in the little that was known, stiB 
more did it lurk in the much that was unknown. 
Invested by a great company of the invisible, 
man was on guard by day and night. Everything 
he planned was in danger of being thwarted, and 
his wits were ceaselessly at work to counteract 
the baleful spirits which possessed him or obsessed 
him. They were all one to him ; not tiU a later 
period was distinction made between demons and 
ghosts. In the tree or stone that crushed him^ 
in the water that drowned him; in the diseases 
that smote him, especially those of nervous type, 
when he was thrown to the ground in fit <rf 
apopleiy, or epilepsy, or fixed, statue-hke, as in 
catalepefy, or terrorized, as in nightmare ; still 
more, in death itself ; he saw the foul work ci 
spirits. Some dt the words just used witness to 
the persistence of animistic ideas. Catalepsf/ is, 
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Uteraify, ^' a seizing " of the hody by some demon ; 
iHghtmare is the fnom, the incubus or phantom 
which has correspondence in the Peruvian hapi- 
mmu or ^* bosom-clutching spirit/' while ecstaey is 
^ to put out of place," that is, to remove the soul 
from ihe body; lines of thought which survive in 
ttie phrases ** out of oneself " ; " transported/* 
and so forth. The Australian natives who, de- 
spite striking elaboration of social arrangements, 
remain low down in the scale, believe Hiat " not 
ooly are the heavens peopled with supernatural 
beings, but that the whole face of the country 
swarms with them, every thicket, and all roc]gr 
places abounding with evil spirits." In like 
manner, " ev^y natural phenomenon is believed 
to be the work of demons, none of whidi scan of 
a benign nature, one and all apparently striving 
to do all imaginable mischief to the poor black 
fellow." In India, from the earliest times to the 
present day, the real religion of the common folk 
appears always to have been a belief in a vast 
multitude of spirits, of whom many, if not most, 
are mischievous and harmful. **As in Europe, 
beneath a superficial layer of Qiristianity, a faith 
in magic and witchcraft, in ghosts and goblins, 
)ias always sumved and even flourished among 
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the weak and ignorant, so it has been, and so it 
is, in iiiB East." '^ Equally persistent, all the 
world over, is the survival, not only ** among the 
weak and ignorant," of animism in this gross 
form. Everywhere the ^^ seed of Religion " has 
found receptive soil in ^' feare of the invisible," 
hence its successful transplanting from zone to 
zone. The demonology of the New Testament 
may certainly be traced through Jewish to Chal- 
dean sources, themselves lost in savage origins. 
Cuneiform texts show the ancient Qialdean beliefs 
falling into two divisions, <me in which the old 
nature-gods of storm and thunder survive* and 
the other in which armies of demons and ghosts 
of the unburied dead harass mankind. To the 
seven devas or arch-demons of the old Persian 
faith and the seven chief evil spirits of Baby- 
lonian mythology, there may correspond the 
^* seven spirits more wicked than himself " with 
which the unclean spirit re-entered the heart of 
man, spoken of by Jesus, who shared the belief 
dt his time in such agents.'" The Exile gave 
great impetus to that belief, and it took the 
wildest flights in Rabbinical teaching. Acoord- 

** Srazer, OMen Sough, vol. iii p. 40. 
» Lulra zL 29. 
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ing to the Talmud, demons had their home m the 
middle air, and were iavisibley because *^ the Holy 
One, blessed is He, had created their souls, and 
was about to create their bodies, when the Sab- 
bath set in." Everyone has ten thousand at his 
rij^t hand, and one thousand at his left hand, 
and since they rule chiefly at night, no man 
should greet another lest he salute a demon. 
Thej haunt lonely spots, often assume the shape 
oi beasts, and it is their presence in the bodies of 
men and women which is the cause of madness and 
other diseases. In Moslem belief the Jinn, whose 
ebiet is made of smokeless fire, consist of forfy 
companies, each numbering six hundred thousand. 
In Christendom such beliefs, based on the 
authority, of the Bible, and therefore upheld 
by divines, who found support in legal enact- 
ments, remained unchallenged until relatively 
modem times. The seventyHsecond canon (1603) 
of the Church of England forbids any minister 
attempting to expel a devil or devils without first 
obtaining the licence of his bishop, and in the 
Roman Catholic Church exorcism is a function 
of one of the ** lesser orders." The belief supplied 
an eacfy explanation of disasters and diseases, 
especially diseases of the mental sort, and of the 
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activity of an arch-fiend and his countless myr* 
midonsy to whose service soixserers, wizards and 
witches had bound themselves, bartering their 
souk as payment for power to work black magic 
on their fellow-creatures. So it sufficed that 
ignorant and frightened victims accused some 
poor, humpbacked, squinting old woman of cast- 
ing on them the evil eye, and damagmgXtheir 
person or property, to secure her trial by torture, 
and her condemnation to a cruel, unpitied death. 
Among the delusions which have wrought havoc 
on mankind, making life one lc»ig ni^tmare, and 
adding to mental anguish the infliction of death 
in horrible form upon a multitude whose vast 
total can never be known, there is probably none 
comparable, for its bitter fruits, with this belief 
in the activity of evil spirits. 

18. Bvohi- AH&ough the " feare of things in- 
tfpn of visible " has never left the heart of 

IMS of 

BoMvotont man, there came a time, far back in 

Earth- ^ history, when the burden was 

Motbor. lightened by the feeling that there 

were '* kind gods who perfect what man vainly 

tries.'^ Was it then, (ur when was it, that laughter 

was bom, that '' sudden glory," as Hobbes de- 
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fines it, illumining human life ? For not till 
trust supplanted terror, and sunshine chased the 
gloom, can we say with Rabelais, *' Le rire c'est 
le propre de I'honmie." But tins is only a hint, 
in passing, for the psychologists. What can be 
known from ancient cults as to the origin of more 
cheerful conceptions of spirits supports Professor 
Robertson Smith's suggestion that " the triumph 
of the gods over the demons, like the triumph of 
man over wild beasts, must have been effected 
very gradually, and may be regarded as finally 
sealed and secured only in the agricultural stage, 
wh^ti the god of the conmiunity became also the 
supreme lord of the land and the author of all 
the good things therein.'^ '* 

The first attempts to produce food by cultiva- 
tion of the soil made man keenly observant oi all 
that helped or hindered him. And while he or 
his women folk (since among barbaric races agri- 
culture is usuaify left to them) would see in the 
sun-spirit and the raiuH^irit beneficent aids ; the 
earth, great and kindly, in whose very self the 
seed was embedded, stood forth above all. T^th 
or without the co-operation of the sky or heaven 

^ JMigitm of UnB SemUea, p. 122* 
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spirit, she was the sapplier of man's needs. 
Whether as Tonantad, among the Aztecs; oat 
Mama Cocha, among the Peravians ; or Demdtir 
among the Greeks ; or, with other names, Bona 
Dea among the Romans ; or Men's Mother among 
the Anglo-Saxons ; she is, in the language of one 
and all, the Earth-Mother. " It could probably 
be shown that in Western Europe the worship of 
the Bona Dea generally prepared the way tm 
that of the Virgin : this hardly admits of doubt 
in such oases as * La Bonne Dame,' the cdiebrated 
Black Virgin of Le Puy, and Notre Dame la 
Major of Aries, whose churches have actually 
replaced temples of the Eartih-Mother." '^ And 
in earth-worshq) is to be found the explanation 
of the mass of rites and cereinonies to ensure 
fertility in crops, and cattle, and in woman hem 
self ; rites and ceremonies notably multiplied at 
seasons of sowing and planting, the several phases 
of agriculture giving rise to belief in a number id 
minor deities and spirits to whom were offered 
sacrifices, often of ghastly nature. As in Mexico^ 
when a woman, dressed to represent tbe Eartb*' 



^ Payne, Hi$tory of ihs New World eaOed America, 
voL L p. 464. 
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•goddess, was skdn, and her heart offered to the 
maise-mother ; or m Borne, when unborn calves 
were torn from the womb and burnt, the ashes 
bdog scattered over the field to procure the fer- 
tiliiy ci the com. Herein, too, lies the ezplona- 
tk>n of the numerous practices which come under 
l^e head of ** sympathetic magic,*' or the inu- 
tating of a cause to produce a desired effect, as 
when an *^ !(ndian rain-maker mounts to the roof 
of his hut, and rattling vigorously a dry gourd 
containing pebbles, to represent the thunder, 
scatters water through a reed on the ground 
beneath, as he imagines up above in the clouds 
do the spirits of the storm." ^ But the subject 
of Magic will have a volume to itself. Turn 
where we may for illustration, we find the cult 
of the earth-spirit fifyzK^hronous with the agri- 
cultural stage of civilization* *' Until philoso- 
phers conjectured water to be the oldest amcmg 
the elements, the earth was universally believed 
to be the most ancient object in nature ; tiiesun» 
moon, and stars were ccmsidered to be comimra- 
tively recent. All living creatures proceed from 
the earth ; all are sustained by the earth ; all 

" Brinton's My&it of 0^ New WoM,,p. 17. 
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aie finaUy redaoed to dnst^ and return to ihd 
earth. Her motheiliood was in aboriginal 
America no in^:e flgore of Bpeeoh, but an article 
of pocdtive belief ." ^ In their geocentric theory 
iOie savage ami the theologian were on commcm 
ground, while the old animistic belief had enrkms 
endorsement by the famous astaronomer, Kepler, 
who, three centuries ago, imagined minds in the 
planets, and suggested that " the lungs and gills 
through which the Earth-spirit respired would one 
day be discovered at the bottom of the sea. He 
attributed to Hkb restless activity of thra spirit 
the daily motion oi the earth ; he considered that 
it contemplated the heavens, observed the stars, 
caused the globe to tremble, and to sweat volumes 
of cold vapour in its terror at the approach of 
comets." Kepler would have sympathized with 
the Hindoo belief that the earth becomes angiy 
at the continual trampling of the oxen and the 
painful gashings of the ploughshare. The same 
idea lies at the root of the once widespread, and, 
in modified or symbolic form, not bxtinct, 
custom of buzying a victim under the foundation, 

'^ Payne^s Bitiory of ^ New WaM eoBed AmtHea^ 
-VOL i., p. 4S4* 
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or iiuride the waU, of a new bailding, so tiiat iSm 
disturbed Earthnspirit might be appeased^ tad 
the permanence of the stmctiire assured. 

The passage from belief in the EarthHspirit, as 
begetter and sostainer dt all tibjngs, to bc^ m 
qpirits indwelling in her several products, was 
eaqTi and the more so as faUing into line witti 
loimitiTe ideas. For thus only could man ex^ 
plain the mystery of generation, reproducti0n, 
sprouting and growth — a mystery whose 
outward and visible sign was in the worship ai 
the phallus, the lewdness and riotousness con- 
nected with which should not blind us to its deep 
religious significance. Hence the conception of 
a series of ^* mothers " who became world-wide 
groups of ddties, as in India the rice-mother and 
the cotton-mother ; in Europe the corn-mother ; 
and in America the maise-moth^; rites and fes^ 
vals in honour of whom were daborately de- 
veloped. Of these it must suffice to ref^ to the 
widespread European custom of leaving a few 
ears from the last sheaf, which are made up to 
represrait a male or female doll, or scmie wild or 
tame animal, according to the locality. This 
image, which is known as Hkb kem-baby, the 
oom-moiher, the rye-sow, and so fortli, is j^»> 
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served till the next eeed-tiine, in the belief that 
it is an incarnation of the spirit of the com or 
other o^real, the vktoes of which, passing into 
the newly-planted seed, protect it from evfl 
agencieB and secure the harvest. Hence,agronp 
of eereinonies aocompimying the sowing/® Amcmg 
tiic ancient Peravians the mx/rafnama^ or manse- 
mother, was worshipped nnder the form of a 
puppet made of the finest new maize stalks 
tiiat cooM be f omid, and renewed at each sac- 
oessive harvest, in order that the maize seed 
mlg^t preserve its vitality .^ In Malaya the 
rkcHBOul is taken from the last heap, and, with 
daborate ritual performed by the Pawang, & 
made np into the shape of a baby, to be rigidfy 
guarded till the next sowii^ season, when the 
rice grains are^mized with those sacred for seed, 
so tibat the qnickening etpirit may fertilize them. 
Thus do the Old and the New World meet. 

But as farther showing identity of act and 
motive between peoples who can have had no 
ezchai^ of ideas, and as farther proving the 
VSk» attitade of mind before like phenomena, the 



^ An eadiaoBtive aocoont of this custom and its 
ijgniftcsnioe Is given in Vttmm^n GcUm Sough* 
^ Paynsw voL L, p. 4U. 
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following supplies cogent examples from Doisel 
and the Far East : ** If you plant a tree or trees^ 
and are very anxious that they should tibrivej^. 
you must not go and look at them, or look oirtt 
of a window at them, * on an empty stomadu! 
There is a blasting influence in your eye then, 
which will make them pine away. And tiie stoiy, 
is tiiat a man, puzzled by this withering dt Jm 
n^wly-planted choice trees, went to a niiite witdi 
to inquire who was the evil worker. The whita 
witch, after ascertaining the facts, told him it was 
himself.'' The for^^oing is from a letter from my 
frfend Thomas Hanfy, whose novds, great in so 
much else, are a mine of Wessex folk4ore. The 
paralld is from Skeats's Malay Magic, y^ok dtes 
this, among other directions : ** Plant maize with 
a full stomadi, and let your dibble be tiiiok, aa 
this will swell the maize ear.''^* Dr. Jchmm, 
on his yioit to the Hebrides, says that the peasaiila 
expect better crops by sowing their seed at ti^ 
new moon, and quotes a precept annual^ giren 
in the almanac, '' to kill hogs when l^e moon is 
waning, tiiat the bacon may prove th^ better in 
boiling." Not many years ago in Scotiand 
maidens would not many if the moon was not 

« p. 21T. 
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waxiiig, and some even stipukted that at Hif^ 
time of the oeiemony the tide should be fbwiog. 

14. tft» There are few more interestiDgl^siib- 
A^iSfLi j^ots than that which treats of the in- 
Woni^ timate connecticni between agiieidtiize 
and religion and the nnm^K)ii8 associated magical 
rites ; while in the great company of the gods of 
f ertiUtT"— gods and goddesses of the field and rain 
and riyers, and many more besides— we can note 
conceptions of growing definiteness about these 
beuqgs which took shape in anthropomoiphism^. 
and whKdi, among the larger number of mankind 
eyerywhere, in that shape remain* The animistio 
ideas about the trees of the forest, which are dder 
than the cultivated plants, have a strong family 
likeness all the world over. 

Motion is to the savage a sign of life. When the 
Matabele firstsaw a locomotive engine atBulawayo 
they declared that it was a large animal which 
fed onfire; that it hated work, else whyjdid it scream 
InAjiu it moved I and that it suffered badly from 
malaria. Did not tiie white doctor pour medicine 
iilto it whenevOT it groaswd!^ The ez^plaser 

* The Sneniial Kaffir. By Dudley Eidd (IQOii 
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ANIMISM 

P^ul du Caiaillu says that ihe mi&v0B ci AAmg^ 
laiid looked on hu watoh as a mjgpbty jq^^ -B 
is aliye/' said an Arawak to Biett ihe ImVdfer, 
^en shown a pocket compass ; and th9 Bidh^ 
men tiionght that CSiapman's big waggm tmi 
ihe motiier of his smaller ones. Hie E^uimatot 
believed that tiie ships in Boss's l^qpedition wen 
aliye becanse they moved without oars ; and SSac 
Joseph Hooker frightened some hQI tribemieii 
with his spring measnring-tape, 'vdiioli tiiey fdlt 
sure was a snake. Altiioiigh the tree is rooted to 
one spot, it reefponds to every inflaenoe witihont. 
Swayed by ihe breesse, or smitten by the storm^ 
it is never at rest. Murmurs are heard in iU 
leaves, or its branches creak and' writhe as in 
i^ny ; sounds are emitted from ihe gaunt stem 
or hollow trunk ; voices, the savage doubts not, 
of the indwelling spirit whose life seems per- 
manently associated witili tilie fixed tree. Whib, 
whatever was mjnEtterious about it added to his 
fears, he would honour, as the gift of ihe good 
power, the frait-yielding tree. Where Hke fer- 
mented juices, as of the soma plant, brou^t on 
frenzy; or where the fragrant tobacco^ was 



^ On the use of tobaooo in religioiis rites, see Payne^ 
voLi, p.387. 

72 



n4 

4 



TREE Am> AMDCAL WORSHIP 

BBienBoed to 1^ irellpkaaed spiritB ; thiU)e,aiid by 
cyfiier mMDB, dose zdatknia betwerai god and 
man and idaot were set up. How intimate theee 
beoame is shown in ihe kige body of costoms 
baaed on belief in vital connection between man 
aiid vegetation, and in the wideispiead reluctance 
to cut down tiie living tree, or, when the necessity 
arises sa to do, ihe apologies and petitions ad- 
dressed to tree as well as to animal. The Irish 
hesitate to fell Hie wiiite thorn, because ihe crown 
of thorns which tortured Jesus was said to have 
been made from it. The West Indian n^gro will 
on no account cut down a ceiba, or silk cotton 
tree, lest the ** duppy '' or spirit avenge the act. 
Tbb Ojibways would not cut down living trees, 
because of the pain caused them, and if a tree 
diould emit from its trank or branches a sound 
during a calm state of the atmo^here, or should 
any one fancy such sounds, the tree would be at 
once reported, and soon came to be regarded as 
Hie residence of some local god.^*^ An old writer 
records that ** whw an oake is being feUed it 
gpives a kind of shriekes or groanes that may be 
heard a mile off, as if it were the genius of the 

tf Dorman's PrimUiv^ SupeniUiani, p. 2S8. 
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oake lamentiiig.'' He quamtiiy adds : ** B« W^f )^ 
Esq., hath heard it severall tinies."^' ^^Xbete 
are some thiokets and oluiiqwi of tcees in Besar, 
from which no stdok is ever cat nor even the duid 
wood pi(A»d up, though firewood k seaiee ftnd 
timber yalnabW ^^ A recent traveUer axiM»Qg 
the *^ primitive pagans " of Southern TSUgsadA re- 
ports this speech from a native : " Te6> we my, 
this is our life — the big tree. When any of ns 
dies his spirit does not go to another conntiy, bnt 
ii^ the big tree ; and this is why we wiU not 
liaid it cut. When a man is sick, or a woman 
wants m dbild, we sacrifice to the big tree, and 
unless Oso*wo wints the sick man, our request is 
granted. OsoVollvwin the sky, and is the Big 
God. When any of us ^Bes awi^ from this j^boe, 
his spirit returns to the big tree,^ 

In such customs and beliefe as I^Me «pe ^m 
materials of the manifold tree-cults ; (tf ^ ^fH^- 
ship and propitiation of Ihe god in the sc^taxy 
tree, the Mexican Tota, the Greek Dionysui^ jand 
the Roman Jupiter Feretrius ; of the goda ci 
sacred groves and oracles ; and the materials also 

^ Aubr^'s Bemaina of ChiUUiame and Judairnne, 
p. 24. 
^7 Lgrall's A$iatio 8iudie$, p. 12. 
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of the legends of the worM Iff e-tiee ; as the "tjg^^ 
of ScandinaTiaii myth ; and Ihe giant oedWt itif 
Qialdean my^ whence perhaps that of tki. 
Hebzew Tree of Knowledge was deriTed* 

Hie voices which the savage hears in the trees lire 
nu)re andible ih the animal. " Though the Indian 
knows that he no longer understands the language 
of the beasts and birds around him, yet he attaches 
but littie wei|^t to this, in that he is coiustantfy 
meethig witii other Indians of one or the oth^ 
alien tribes wlubh surround him, who speak 
kngnages at least as unintelligible to him as are 
^ose of birds and beasts/' ^^ The beast tales 
which amused our childhood record what to the 
barbaric mind are real incidents. What happens 
to Ihe man happ^is to the animal ; where he 
parts company with it is in the attribution of 
abnormal power ; when, for example, he watches 
HtMB fltfi^t of the bird or the movements of the 
serpent. Hie path of the one through the air 
has been the parent of a large number of super- 
slitlcms, while in its brooding on ihe nest there m 
probacy the source of the world-wide myth of 
tiie Oeatioa "^g. And althou^ much nonsense 

^ Sir Everacd i|n Tbimi» IndianB of QuiamOf p. 862.J 
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has been written about ophiohitaey or aesrpmt 

wotdaip, its prominent place in barbaxk) and 

\da8sio ieligi(His gives it special signfficance. 'Sb» 

lithe, sinuonsy silent cieep of the seipmt^ its 

betoly of colouring, its arresting eye, fatal Tenonii 

and other qualities, give it as ezcq[>tional j^boe 

in the cults of the world as it hoMs in the aidinal 

kingdom, and explain why heie it is woiahqpped 

as a god, and there dreaded ais a d»non ; here a 

sjnoibol of life, and there a sjrmbd of deathi 

'^ More subtil than any beast of the fi^,*' as it 

is shrewdly described in the Book of Genesis, it 

has been the or^in of some of the wildest themes 

that the fear and imagination of man have coined* 

Its extensive range accounts fw its weQ^nii^ 

universal worsh^, examples pi which in pcesent 

times abound, while in ancient Greece the gieat 

l^aven-f atiier Zeus was himself worshipped under 

tiie form of a seipent, and in the temple of tihe 

Bona Dea snakes were kept " as the lurual q^mbol 

of the medicinal art, and at ihd same time aiipro- 

priate to her as an Eartih-goddess.'' ^ Speaking 

of present day Animism, Sir Alfred Lyall says 

tiiat ** the most complete and abscdute elevatioii 

^ Wards Fowler, Soman FufMiB, p. JM. 
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of an aaunal to ihe higher ranks of deified beings 
k to be Been m tiie ease of Hanumdn, who frmn a 
SMied nuiidcey haa risen, through mists of heroio 
fable and wild farest legends, to be Hbe uniyersal 
td^bdazy god of all village settlements* The 
setting op of his image in the midst of a hamlet 
is an ontwazd and visible sign of fixed habitation 
m> that he fa found in eveiy township. . . . Hfa 
traditions and attributes iDnstrate curiously Ihe 
proeess by which a mere animal fetish, dreaded 
for hfa nfjSmtm and half-human ways, soon rises 
to be an elfin king of ihe monkey tribe, next 
becomes a powerful genius, and latterly emerges 
into tibe fuil i^oiy of divine Avat&r, surrounded 
by ^le most extravagant fables to explain away 
tile shtiian head and tail which have stuck to him 
f&rou^ an hfa metamorphoses." *® 

Xx fmo diace amnea ; all races have passed 
IlifOUj^ corresponding stages of zoolatiy, some 
gftmaining in the earlier stages, and the inquiry, 
pursued along the same lines, would bring us to 
tiie same result. Nearest to himself in some 
attdbutes, identical in many, the origin of man's 
beUrf in hfa descent from thfa or that animal, and 
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in the miration of his sotil from one Ik^dy to 
another, be it that of bird, beast, or w0Sk 
becomes easy ot ejiq^Ionation. But the miblmtn 
of totemism andmetemps^ohosis require sepaiiAA 
treatment. 

T18. Stoat ^ dealing with savage ideas of Utoi 
Wori^j^ inanimate, it mnst be kept in mind 
that non-living things are worshipped or feared 
not in any symbdioal sense, which is altog^Sier 
foreign to the lower intelligence, but as the sap- 
posed home of a spirit, or as in some sense a 
vehicle of power. Among the Melanesians tl» 
shape of a stone rules the idea as to what kind of 
spirit dwells within it, but in contrast to thii, 
one of many examples that mi^t be given, we 
find, among even civilized peoples, the worshqp of 
stoimi whose external aspect cannot have si^- 
gested a kindred idea. Pausanias erpeaks cijMtty 
shapeless stoimi worshipped as gods at PharsB, in 
Achaia, and says that amcmgstibe Greeks sudi 
stones had in old times received divine honours.^ 
But the rudeness of an object is no measure c^ 
the veneration that may be paid it, as witaess the 
incredible daubs of virgins and saints before 

'^ Vol. vii. 22, 4. (IBVazer^s OommenlOryi) 
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wbioh the Catbolio peasaiit proetrates himself. 
The saoxed image of Diana was an unhewn blook ; 

a 

tiie bonndaiy stones of fhe god Tenmnns conse- 
erated to Jupiter were also nnshapen; and the 
image of the goddess Qybele, the Great Moth^, 
which was loonght from Phiygia to Rome b.o. 
SM, and there received with enthnsiasm, was ** a 
small Mtek stone» ron^ and nnhewn/' to be 
equated in oar own day with the granite bonld^ 
worshipped by the Basutos. The Nigerian natives 
told a recent traveler that stones are among their 
chief gods : ** Wh^i men are sick in the town, 
we cast lots, and then give food to the stones. 
We also give them palm-wine or gin." The 
patriarch Jacob, in anointing with oil the stone 
set up as a memorial of his dream,*^' has his 
modem representetives in the Dakotahs and 
natives of Southern India, who paint the sacred 
bonlders red; while the reference to India, 
althongji not quite apposite, calls to mind Sir 
Al&ed Lyall's story of a Hindoo officer whom he 
knew, aman ** of great shrewdness and very fair 
education, who devoted several hours daily to 
fhe daborate worediip of five round pebbles which 

» Qeii69is zzviii. 18.- 
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he had appointed to be his flPfmbcril ol Qnuiipo* 
tenoe. Although his general belief was in one 
all-peryading Divimfy, he must have sonietfiing 
symbdio to handle and address/' ^ Saeied pil- 
lars, which were universal amoog Semitio peq^tos» 
are allied to standing stcnies, as objects of woih 
ship, all the world over. To these, as art ad- 
vances and the god takes the shape of a gtavm 
image, symbolical characters are given, while the 
part played by the sacred stone as a hoped-f of 
instroment of fertilization ci women in the villages 
of India and elsewhere is wdl known. Not very 
remote from this pha^c custom may be the 
myths of descent of mankind from stones, found 
among the ancient Greeks and Peruvians, and 
among modem savages, as the Tahitians, Zului^ 
and Indians of Columbia. A Peruvian Ic^nd 
which teUs of some great stones whidi were for- 
merly men and women who defied the Oeatw, 
suggests the story of Lot's wif e tun^ into a 
pillar of salt for disobedience to the Almighty, 
and also the Cornish tradition that Bome standing 
stones of the cromlech type were once gids who 
oftended God by dancing on a Simday. 
Perhaps one of the most striking examples of 

* AaiaUe SkMe$, p. 10. 
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m&Aemt m^mhm is «ipplied by the MalayuiB in 
llmr belief i&ii^ 8^^ in tm.*^ They say that the 
jsm^ HmH hi93tre, ^mA it oan moye from plaoe 
to j^aoe, MH xepioduce itself, and that it has 
speiEfyi Wtxk aiad didikes. In extracting it from 
^ 0v4 tiie tin-80^ lias to be botii deceived and 
j^iSated; T^Pawang, or sorcerer, uses his 
apte iH» r^ the spirit may not know that the 
liffiitil k bi^^ Name-avoidance snper- 

m^om ocmb into ^y, the tin ore being called 
^giliasHSteed,^ w in^ ont-of-the-way places in 
S^iboid sc^ name is used for salmon 

when that 1fiid^ isi being caught. In his recently 
pnbfidivBd Ikmm and its Mysteries J^'^ Colonel 
Wad^ Siiyg^li^^ the Tibetans are careful to 
lea^ tibe gold nuggets intact, under the belief 
lliat likfy'^ and are the parents of the 

^pm^^ &^ gold dust, which would disappear 
Mih^ias^y^^M removed. Allied in animistic 
liM tt la Sikying dt Pythagoras that ^^the sound 
ii^U^ tt giviBn hy striking brass is the voice of 
a ~(jm^^ in the brass." Professor 

Slifi^fera Petde's recent excavations in Sinai 
that 6000 B.C. the turquoise seekers in the 

* itaMi? MtOay Magic, pp. 52, 269. «» p. 474. 
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fiandstoDe mountains there propitiated Hat-b4M?t 
the goddess of turquoise, with offerings, to seeioit 
sueoe88» 

le. wttff Though we may have escaped ittm 
WonUf. ^i^ superstition, we remain spellboiifi 
by the poetry of nature-worship. In the dbdeil 
fragment of Hebrew song the fountain is aAr 
dressed as a living being, and the hijg^ authi»il|r 
of the late Professor Robertson Smith may bd 
cited for the statement that the Semitic peoj^eSi 
to whom water, notably flowing water, was ji 
deep object of reverence and worship, r^gardsd 
it not merely as the dwelling-place oi spirits, but 
as itself a living thing, lliat seems to have 
been the barbaric idea about it everywhere, and 
through all time. And no wonder. For, as has 
been shown, the primitive mind associates 1^ 
with motion, and if in rolling stoi^ and waving 
branch it sees not merely the home and haunt of 
spirit, but spirit itself, how much more so in 
tumbling cataract, swirling rapid, and tossing sea, 
swallowing or rejecting alike the victim and ilia 
offering. Birthplace of life itself, and ever life's 
necessily ; healer and purifier, the feeling that 
invests it can only be refined, it can never perish. 
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3%f.|iMl]iig,^ea]iBi^ qualities ol the mysterious 
%id» nobMj wliefe uapxi^goated with minenJ 
Hi^bstaiiees, have given rise to a group of supers 
ifi^foiis and omtoms whose vitality has been 
memoi by ocmimon sympathy. Henoe the tender 
laNij»tnimt of this <M phase of natuie-woiahip by 
Iha CSmKik in discreetly adapting what it was 
ii^|||balt to abolish) substituting the name ot 
lildoinm or of saint for the pagan daily of the 
-jM^/fs^of^ The barbaric lustratkms reappear in ihe 
lita of baptism ; the brudi of the pagan temple 
jlprinlrteB the faithful with holy water; the 
%fmm Naaman^ repairing to the Jordan, and 
Wm. mk waiting tfa^ turn on the margin of 
WMloBidmt have their correapcmdenoes in more 
0rimb times among the Babylonians, who 
jMhed In tibe Buphrates, beseeching the river 
iii oaxqr away their disease; and, in modem 
^Hmm, ixk the pmsistence of old customs in the 
liUidifiii dq^ped in wells to be cured of rickets, 
ittd in tii6 cripiOes who still flock to St. Wini- 
liydV WeH, in Sljntdiire, to which every year 
wMb its stock of crutches as votive offerings, as 
itibe rescued sailors hung their clothes as thank- 
^iftprinffi hi the temples of the ancient sea-gods. 
lit this old water-worshipi, the old and the new 
■ 83 
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mael; the Nik, Ite Ganges, aod the ISIIifi 
of tlia company of tlie gieat rivw^fodi* 
and^ Peruyians of tiie eoost 
ooean as the most powerful of the geds» 
it mcmacocha, or " molAierHsiea/' for it 
the fish on whieh tiiey largely depeiMkii 
food.** If the Romans had tiirar Neptaai^ 
the Ghreeks tii^ Poseidon, the Celts ^ Biili^ 
had their Nodens and their Lndd, irhidb 
name may survive in Imdgate/ while 4 tei8fie# 
the god, it has been si^[gested, once stood; &i IKI 
g^ond now covered I^St. Paiil% QitWUii^ 
For the sacred sites dl tito wwtd hMRe^^iJI^ 
mained from immemorial thnee. ■ ■■^^•^•^?^_-:^'i^: 
Objection may here be ma^ thati iii^ fll^^ 
with water^Forship, examples fi»ttNb^^ 
rather than from primitive, 80tax)es 1m|$#^ 
drawn upon. But tiiese later elBMMJlW&tiir-^ 
vahie as {proving the pefsist^oM ^ glio^^ 
ideas, and as iUustrating the fact #M^^li^^ [ 
rituals of aU religions we h«ve ty^lm^l^^^ 
only survivals. And since what halt liw 
regarding any one cult apices, miiMNi li^^ ' 

to other cults, we may pass to tiiat d^p^ltol^ 
of Animism which is concerned witli il^|i^^ 

•• FAyiie, p, 451. '' '••- "^^)^^5.;h: r 
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#011 of J&id living to the spirits of the dead. 
p^ deifimlioii of men during their lifetime, of 
lijkieb unoient Greece and Bome furnish ex- 
illiflbs^ does not fall-witUn the present purpose. 



JT Dfltt f' "^^ belief in spirits and in their 
fl^ijuid survival after death is shown to have 



tC sufficing cause ot origin in dreams 
~f**^ about them, and to be strengthened 
1^ Jhe phenomena of shadows, reflections and 
ti|Gi|pe9> and by sundiy kinds of disease, all of 
w|bK^> like death itself, are attributed to male- 
fiil^t agents, thecmes of natural causes being 
impossible to the savage mind. ^^Man after 
pan <Ses in the same way, but it never occurs 
%th0 savage that there is one constant and ex- 
jj^i^EMikble eause to account for all cases. Instead 
ef thp> he r^ards each successive death as an 
meink whoUy by itself, apparently unexpected, 
wd <mly to be explained by some supernatural 
llgcnicy/''^ One thing is clear, that at death 
^spirit does not return to the body. What, 
tiKpiy becomes of it ? Ask the Archbishop of 
OAnterbuxy, as our h^hest representative of the 

^ Oiecle's Three Yean in Samge Africa, p, 512. 
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orthodox creed, what bappens ta Urn mfii ill 

interreniiig period between deftth mA'^St6t. 

sorrection and final jndgmmit t Hk awwp 

probably be aa nebulous as that of tiia 

of Obabnra Hill, in Nigeria, oonoernliif i^l^^ 

Mr. Partridge safys: ^^TSa^ $31 belieftr^im 

future life of some kind or anothieQ^^--tibal jd|i^ 

is only the passing from one to aocrtfaer 

of enyircmment—jlf Of « Janwi VUm. Ihe Wl$>, 

and whereabouts of the sonl after ^dbalb^ #^ 

pends upon a variety of oixoufflstatioeB wIdfK 

Sometimes the soul or spirit goes i^ to ^tts 4|p 
to live with tiie Big God, scunetimee it jpttii; 
into the great tree that predominates over #ffili^ 
central meeting-place, sometimes it is born agidfit 
in the bodies of its own grandchildren aad goM^- 
grandchildren, sometimes it goes into a wMbeaal: 
and gives people a great deal of trouble, orlt W^' 
wander about in the bush in some mystertoos xaoh 
defined fcmn, doing nofhiiig in partioQiar e(Soept 
scare those who come across it, ^msA so on. fil 
shc»rt, the negro has no more definite knov^e^l 
of what happ^is to the spirit <tf ma&4ilter dealb 
than we ourselves have. The scunoe and pUlo* 
sophy qf modem BSurope have las y^ f obfid no 
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t answer to this superlatively interesting question, 
\.. and f^ negro oi the West African bush cannot 
enlighten us. 



Strange, is it not ? that of the myriads wlio 
Before us pass'd the door of Darlmess through, 

Not one returns to tell us of the Road, 
Which to discover we must travel too**'^ 

But whatever views may prevail, there is 
unity of belief that f^e spirit retains an interest 
bi the affairs of the living. Hence the main^ 
tenance of more or less permanent relations 
between the two ; or, as seems to be often the 
case among the lower races, f^e effort to 
avoid relations, since the action of the ipirits 
Is an unknown quantity. They can help or harm, 
and the belief in their ability to do either is in- 
<»teased by the mystery whkli invests f^em. 
I!reed from the limitatioM of the body, they 
move in a wider sph»?e, and wield greater power. 
The large number of examples collected by Br. 
X^caser, in bis essay On Certain Burial Oustama 
a$ IJbmk^ive of (he Primitive Theory of the 80^ f^ 
that ** the attentions bestowed on the dead 



* Oroaa River Naiivea. 
/* An enlarged reprint from the Journal of Jhe AnUif0 
petogiedl IntiiMe (August, 1886). 
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gpiang not so muoh^m the afleetioiis as £@iN^ 
the fears of the suivivors. For, as ef ec^ ^opiij 
knows, ghosts of the unbaried dead hMnl^|pi^ 
earth, and make themselves exceedingly disagpMl 
able, especially to their undutifiil relativ^il*^ 
Hence the various customs to '' lay the f^oBi/* j^ 
dread of whose return experience shows to Ibe 
persistent, although history supplies many iiii 
example of cultivation of the society of the dea^ 
and of festivals, such as the Parentalia in i^ 
Rome, when the tombs were decked with fl0we% 
and wine, honey and oil offered ; festivds sq3^> 
viving in the observances on All Souls' Day in 
Catholic countries. 

; The spirit would be supposed to haunt the sjjfbt 
whence it departed, but the^association of it with 
the body would be maintained, and hence it would 
be transferred in thought to the resting-place d 
the remains. We do not know what Eolithio ot 
Palaeolithic man did with his dead ; itisp^^y 
certain that the camivora of those times devoured 
many corpses, and there are Neolithic relics of 
funeral feasts which point to cannibalism. One of 
the most touching relics of the Neolithic Ag/d is that 
of the skeleton of a young woman clasping a child, 
which was found in a round barrow on Dunstable 
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D(n¥iU(, the grave being edged with fossil echini 

or sea-Qichins, whioh the peasants call '* fairy 

iDaves.'' We have to assume a vast lapse of time 

heioxe we reach the period when the cult of spirits 

took definite shape, with accompaniment of 

offerings, and of deposit of utensils and weapons, 

for, as the Algonquins told Father Charlevoix, 

^* since hatchets and kettles have shadows, as 

wdQ as men and women, it follows that these 

.shadows must pass along with human shadows 

. into the spirit-land '' ; or, as the Fijians say, " if 

an aze or a chisel is worn out or broken up, 

:p away flies its soul for the service of the gods/' 

Logically, the savage who believes that in the 

. other wodd 

The hunter still the deer pcmnies, 
The hunter and the deer a shade, 

• 

must put into the hands of the dead man his 
wei^>ons of the chase. When an Ojibway chief, 
after a four days' trance, gave an account of his 
vbit to the spirit world, he told of the hosts 
whom he had met travelling there laden with 
f^ ppes and kettles and weapons. « These primitive 
ideas make clear, once and for all, matters which 
have too often been explained by fanciful theories. 
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ANIMISM 

or dited as eyidenoe of the bMiighted coiidttlioii^ 
those places which aie painted black on mhmbm^ 
maps. They explain why things whichT weseiiii^ 
by them in daily life aie brol^n and deponted iii^ 
the dead ; why hecatombs of victims are bifflwt 
on the funeral pyze, or smothered in the eaii| 
with the corpse; why, scmietimes, Mn«»ig i|H^ 
ancient Mexicans, a rich man, dying, would ln^ 
his priest slaughtered, so that he mic^t not li 
deprived of ghostfy^ counsel in the next woild^i 
and why, in pathetic custom. North Am^dli 
Indian mothers drop their milk on the lips ^ 
the dead child. In their initial stage all siieil 
offerings were made, and all such rites performeiil, 
for the supposed needs of the dead. Every ois 
had his tnanea^ which followed him into the next 
world, and, lacking which, he would be as pooi^ 
as if in this world he had lacked it. 

As man b^an to pay honour to his dead^ 
whether in burying or burmng them, the pliM^e 
where f^e remains were deposited became the 
nucleus of worship. The altar has its origin &i 
the gifts laid upon the grave, whereon the sacred 
fane is raised. Thus, ever3ndiere, the tomb ii 
the birthplace of the temple, and whenever ik 
Boman Catholic church, no matter how ui^re* 
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teiatious, is built, the altar is no altar unless it 
enshiines relics of some holy person. 

Ancestor-warship, which may be said to be 
wdl-nic^ universal/ thus maint^fciufl intimate re- 
lations between the dead and living; between 
aim world and a spirit-world. It falls into two 
groups : worship of the departed members of 
;^e family, sacrifices to whom become paramount 
duty, and who rank as faiendly household gods, 
easily placated ; and worship of great or holy 
men, culture heroes, braves, athletes, chiefs and 
other rulers, who in many cases rank with, and 
scmietimes above, the powerful nature-gods of 
tiie earlier animism, with whose attributes f^ey 
become credited. Of course, the importance of 
the dead determines their place, and their pro- 
qpects of deification. In Shintoism, which affirms 
the existence of eight million deities recruited 
from the souls of heroes, rivers, mountains, 
waterfalls and great trees, the only gods particu- 
lariy added, apart from the solar deities, are the 
genii of Pity, of Wealth, and of Medicine.*® On 
the other hand, where ordinary folk are con- 
cerned, and where the survivors have short 

^ Bo reports Mrs. Bishop : Beligiaua 8y$tema of the 
WwM, pp. 98-9. 
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ANIMISM 

memoiieB, the worship of the dead is briel, tmA 
their deification never. " Ask the negro/' ot^ 
Paul du CSiaillu, " where is the spirit of his great- 
grandfather, he says he does not know, U is dom^ 
Ask him about the spirits of his father or br6t)|iap 
who died yesterday ; then he is full of fear and 
terror/' Certain natives ctf Siberia payhonoor 
to the figures ctf the dead for three years, after 
which they are buried and heard of no moxe^ 
but if the deceased is a celebrated shaman, hp 
image becomes the object of permanent worship^^ 

The interest of this development of Animism— 
the manufacture of gods out ci men — is deep^ti^di 
by the fact that l^e process fiourishes to the pre-: 
sent day. Although the Boman Catholic Cburch 
does not apotheosize, its canonization of the dead 
has its roots in ancestor-worship. Concemisn; 
this it is amusing to note that by a ^'fiuke- 
Buddha has a place in the Boman Martyrology^ 
while S. Oreste or Oracte is none other than ike 
mountain Soracte, the blunder arising from 
putting a full stop after the initial letter. 

But it is in Asia, and prominently so in India, that 
the direct deification of humanily is seen in full 

^ Quoted from Erman's Siberia in D*Alvie]la*8 
HibbeH Leetwrta, (IdOl), p. IdO. 
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;^ There " men are incessantly converting 
^otiber men into gods, or embodiments of gods, or 
^emanations from the Divine Spirit, and out of 
the deified man is visibly spun the whole myth 
whkh envelopes him as a silkworm in its cocoon." 
fin the chapter on the "'Religion of an Indian 
Pirovince" in Asiaiic Studies, Sir Alfred. Lyall 
ddseribes the stages, and the importance of the 
ezlaract therefrom must be the warrant for its 
h'. length: 

*" In India, whatever be the original reason for 
venerating a deceased man, his upward course 
toward deification is the same. At first we have 
the grave of one whose name, birthplace, and 
jparmtage are well known in the district ; if he 
died at home, his family often set up a shrine, 
iastal themselves in possession, and realize a 
handsome income out of the offerings ; they 
became hereditary keepers of the sanctuary, if 
the shrine prospers and its virtues stand test. 
Or if the man wandered abroad, settled near 
some village or sacred spot, became renowned 
for his austerity or his afflictions, and there died, 

^ The Helaneeians make a sharp distinction between 
q[>xritB that never were men, and ghosts which are dis- 
embodied souk. (Codrington's Melanesiima, pp. 120, 
IdO.) 
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ANIMISM 

the neij^boun tiiink it great luck to hAve iSb$ 
tomb of a holy man within their bordera, wxA 
the landholders administer the shrine by mMr 
orial rig^t. In the ooaise of a very few jemf^ 
as ih» recolleotion of tiie man's personal^ 
becomes misty, his oiigin grows mysterious. Us 
career takes a legendary hne, his birth and deMdi 
are both sapematoral ; in the next genemtlMi 
the names of the eldw gods get introduced into 
the story, and so the marvellous teadilion wodn 
itself into a myth, until nothing but a personal 
incarnation can account for such a series of 
prodigies. The man was an Avat&r of VisMii 
orSiva ; his supreme apotheosis is now compM^ 
and the Brahmans feel warranted in providing 
for him a niche in the orthodox Pantheon. • « • 
Four of the most popular gods in Berar, whose 
images and temples are famous in the JkUma^ 
are Kandoba, Vittoba, Beiroba, and B&U|i. 
These are now grand incarnations of the Supreme 
Triad; yet by examining the l^ends of thdr 
embodiment and appearance upon earth we 
obtain fair ground for surmising that all of 
them must have been notable living men not so 
Y&cy long ago." ** The stoiking instuice of the 

^ pp. 22, 23. 
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deification of the brave soldier and administrator, 
John Nicholson, will probably occur to the reader. 
Nicholson's worshippers, known as the Nikalsainis, 
saw in him an incarnation of the Brahmanic god- 
head, '' and when their hero was slain in the hour 
of victory (he died in 1867), they either [embraced 
the faith he resolutely held, or by their own act 
foUowed him into the hereafter." 

The enormous and essential part played by 
ancestor-worship in the Far East is matter of 
common knowledge. Speaking of Japan, the 
late Lafcadio Heam put the matter truly and 
tersely when he wrote : " The dead are rulers 
rather than the Uving," and how real are the 
dwellers in the invisible world to the Japanese 
is seen in the attitude of the soldiers in the recent 
war with Russia (1905) towards their fallen com- 
rades, who, in the words of Professor Okakura, 
'' are thought to be leading their ethereal life in the 
same world in much the same state as that to 
which they had been accustomed while on earth." 
Translated into Christian sentiment, it finds 
expression in the verse : — 

One family we dwell in Him, 
One Church above, beneath ; 
Though now divided by the stream. 
The narrow stream of death. 
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Periiaps the foregoing meagre oatiine of a laxjge 
sabjecti the manifold details of wluoh those wfo 
oare to pursue it can fiU in with the he^ of the 
books named at foot, may suggest how the 
spiritual history of man, as a record of unbrdken 
continuity and slow development, faUs into VtoB 
with the general doctrine of Evolutum, i^iiidi 
excludes nothing from its purview and province. 

The fundamental identity of the animal and 
human psychology refutes, once and for all, the 
old theories which assume the rdUgious faculty 
to be a special endowment of man. We traee 
its elements in embryo in the lower organisms, 
and explain why a faculty in which the emotions 
are dominant has undergone such littie essential 
change that what is called Animism remains the 
distinctive feature of the highest religions. 
** Sentiment," says Gustave le Bon, ** has never 
be^ti vanquished in its eternal conflict with 
reason,'' and that which appeals to the hopes 
and passions of mankind secures a hearing 
denied to that which makes demand on intel- 
lectual effort, with the possible result of abandon- 
ment of cherished beliefs. We retain in our 
bodies vestiges of our descent from lower life- 
forms, some of these rudimentary structures 
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perilous as well as useless. And we retain 
oiir minds faculties inherited from our animal 
\ which, unlike the vestiges in our bodies^ 
'Hie- not inactive. Mental evolution, broadly 
zitpeaMogy has been lineal, having travelled along 
^^ Ihinite tracks of sensory and nervous modifica- 
f^- 0011, which we can more easily follow than the 
^Ifiverging lines of bodily evolution. 
"^ T Aziimists, in the germ, were our pre-human 
^^ineestors ; animists, to the core, we remain. 
-vlfce "feare of things Invisible," the "seed of 
llefigion," is in the developed flower, which itself 
il^roduces that seed. " Intellectual disbelief of 
^superstition is not inconsistent with an emo- 
Hdnal half-belief of it, which half-belief shall in 
iOBOments of great mental perturbation become a 
|NQiritive conviction." •* The periodical reports 
if a ghost send crowds to watch for the appari- 
1^^, as to the reality of which a large percentage 
wSi, swear. Brief are the intervals in which the 
HMrspapers do not record some story of witches 
(iiating spells or the evil eye on cattle, children, 
md chums. People who would resent being 
pissed as uneducated resort to palmists to tell 

/^f Shdkapeare : ** Testimonied in his own Bringings 
iOflgi.*' By Dr. Henry Maudsley, p. 22. 
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them their fortunes in the lines oi ihm hm^ 
neb^i i^iej n4^ as well hope to rwd tibe iiiip 
in f^ ereasee of thek ttomesm. SeacMHi^ilit 
season prodnees a fredi crop of diqpes €AimSiaMm 
who pretend to h(M ecmimnnion wi^ ^^ii^te^ 
spirits. Time has wrought no difference betweiiQ^ 
the Borne of f^e Caesars and the London ef^ 
Edward the Seventh in the credulity of i^ 
classes and masses; and the first medium of 
whom we read, Alexander of Abonoteiehos,^ oouldi 
have given points to Dr. Slade and Douglas Home^ 
Marriages in May were unluckjr, indeed tea* 
bidden, in old Borne, because at the festiitii ol 
the Lemuria, hdd in honour of the ddadt |heb 
house was cleared of hostile ghosts. Tb& rapeiv* 
stition, under other guises, flourishes amoBpst 
us, and *^in some parts of Scotli^ the f oi»r« 
teenth of May was deemed so inauspicious 
that even the day of the week on whidh it kSl 
in any year was tabooed by bridal couides for 
the remaind^ of the jrear/'** It is the same 
with luck in numbers. Motorists will not have 

^ Luoian of ScmoatOa. VoL II. ** AlezaDider the 
Qrade-Monger.** Tr. by H. W. and F. G. Fowler (10M). 

'* Murray's Life ifi iSKooClemii a Hundred Teare Ago, 
p. 116 (1905). 

98 



»^^- 



DEIFICATION OF ANCESTOBS 

*' on their cars ; hotels avoid it on the 

ci their bedrooms ; and recently the owner 

a house in Homsey petitioned the borough 

il for permission to alter the number from 

13" to ''11a." The stalwart opponents of 

;^iqperstition refused his request. 

As already remarked, there are in rituals no 

^#iFentionSy only survivals ; and all the material 

Ig^paratus of the religions of the world has its 

lAlrigin in the lower culture, from bells, whose 

pl^mitive purpose was to drive away evil spirits, 

sacraments, which had their beginmngs in 

l^fmpathetic magic. The craving after, and de- 

ence upon, symbols, is universal ; the lower 

intelligence the more does it derive help 

the tangible. This is not to deny its 

^piflity. Human nature being what it is, there 

force in the remark that ''a good dose of 
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l^^iHaterialism may be necessary for religion that 






il^ may not starve the world." '^ 
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•^ Professor Butcher's Harvard LecUirea, p. 67* 
S^ted from article by Dr. Schechter, Jewish Quarterly, 
MM. 
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